《Benson’s Commentary on the Old and New Testaments – 1 Timothy》(Joseph Benson)
Commentator

One of the most eminent of the early Methodist ministers in England, Joseph Benson was born at Melmerby, in Cumberland, Jan. 25, 1748. At sixteen he became a Methodist and was converted. In 1766 Mr. Wesley appointed him classical master at Kingswood School. He devoted himself closely to philosophy and theology, studying constantly and zealously.

Joseph Benson became a Methodist circuit rider in 1771. A close associate of Wesley, he was chosen to be a member of the Legal One Hundred who governed the Conference at Wesley's death and he was president of the Conference two times. As one of post-Wesley Methodism's most popular preachers, he sometimes addressed crowds of over twenty thousand. 

Wesley established an extensive organization, including the circuit riding system and a media or press to showcase books, pamphlets, and a monthly magazine. After the death of John Wesley, Joseph Benson took over the Methodist/Wesleyan movement and the organization that Wesley created.

During the Bristol dispute of 1794 he led the conservative Church Methodists and was against moves which suggested that the Methodists were breaking ties with the Church of England; he was one of the last leaders to contend for the methods and philosophy of eighteenth-century Wesleyan Methodism. 

The circulation of The Methodist Magazine rose from ten thousand to twenty-four thousand per issue on his watch, and it was one of the most widely read periodicals in pre-Victorian England. He was an able writer, serving as apologist against Joseph Priestley, as biographer of John Fletcher, and as author of a multi-volume commentary on the Bible.

Benson was influential in Methodism, and through the press, especially the magazine, he was able to extend his influence to non-Methodists as well. He and other Methodist leaders, through preaching and publication, disseminated their conservative social and political credo and may be credited in part with creating a climate in which the seeds of Victorianism could thrive.

Introduction

FIRST EPISTLE OF PAUL THE APOSTLE TO TIMOTHY.
PREFACE
Timothy, or Timotheus, was a native of Lystra, in the Lesser Asia. His father was a Greek, but his grandmother Lois, and his mother Eunice, were pious Jewish women, and trained him up from a child in the knowledge of the Scriptures. When young, and probably by hearing the gospel preached by Paul or Barnabas, he was converted to the Christian faith: and from the time of his conversion made such proficiency in the knowledge of the gospel, and was so remarkable for his piety and zeal in the cause of Christ, that he attracted the esteem of all the brethren in those parts, and was so well spoken of by them, that Paul would have him to accompany him in his journeys through the Gentile countries, and to assist him in his labours of preaching the gospel. And as Timothy, though a Jew, had not been circumcised, by reason that his father was a Gentile, the apostle thought it proper that he should bear that mark of his descent from a Jewess, because without it the Jews would have looked on him as a heathen, and would have despised his instructions. This, and not any opinion that circumcision was necessary to salvation, caused the apostle to propose and Timothy to receive that rite, by which the Jews, from the earliest times, had been distinguished from the rest of mankind. Afterward the presbyters at Lystra, the more strongly to impress Timothy with a sense of the importance of the work he had undertaken, solemnly set him apart to the office of an evangelist, by the laying on of their hands and by prayer. This was followed by the laying on of the apostle’s hands, for the purpose of communicating to Timothy the gifts of the Holy Ghost, 2 Timothy 1:6.

Timothy being thus prepared to be the apostle’s fellow-labourer in the gospel, accompanied him and Silas when they visited the churches of Phrygia, and delivered to them the decrees of the apostles and elders at Jerusalem, declaring it unnecessary for the believing Gentiles to be circumcised, and to observe the ceremonial law of Moses. Having gone through these countries, and at length come to Troas, where Luke joined them, they were directed by a vision to go into Macedonia. Loosing, therefore, from Troas, they all passed over to Neapolis, and from thence went to Philippi, where they were instrumental in converting many, and in planting a Christian church. Leaving Luke at Philippi, they proceeded from thence to Thessalonica, where also they made many converts; but, being opposed with great violence by the unbelieving Jews, they were obliged to flee to Berea, whither the Jews from Thessalonica followed them. To elude their rage, Paul, who was most obnoxious to them, departed from Berea by night to go to Athens, leaving Silas and Timothy in Berea. While the apostle remained at Athens, Timothy came to him, and gave him such an account of the afflicted state of the Thessalonian brethren, as induced him to send that evangelist back to comfort them. The apostle, meeting with little success at Athens, did not think it proper to continue there many days, but leaving that city, went forward to Corinth, where Silas and Timothy came to him, and assisted him in the work of preaching the gospel to the Corinthians. And when he left Corinth, they accompanied him first to Ephesus, then to Jerusalem, and after that to Antioch in Syria. Having spent some time in Antioch, Paul set out with Timothy on his third apostolical journey; in which, after visiting all the churches of Galatia and Phrygia, in the order in which they had been planted, they came to Ephesus the second time, and there abode long. In short, from the time Timothy first joined the apostle as his assistant, he never left him, except when sent by him on some special errand. And by his affection, fidelity, and zeal, he so recommended himself to all the disciples, and acquired such authority among them, that Paul inserted his name in the inscription of several of the letters which he wrote to the churches, to show that their doctrine was one and the same.

Timothy, it must be observed, was properly, as was Titus also, an itinerant evangelist; a kind of secondary apostle, whose office was to regulate all things in the churches to which he was sent, and to inspect and reform whatsoever was amiss either in the bishops, deacons, or people. St. Paul had, doubtless, largely instructed him in private conversation for the due execution of so weighty an office. Yet, to fix things more upon his mind, and to give him an opportunity of having recourse to them afterward, as there might be occasion, and of communicating them to others, as also to leave divine directions in writing, for the use of the church and its ministers, in all ages, he sent him this excellent pastoral letter, which contains a great variety of important instructions and advices. With respect to the date of this epistle, learned men have been greatly divided in their opinions. The hypothesis which has prevailed most generally is, that it was written about A.D. 60, when Paul had lately quitted Ephesus, on account of the tumult raised there by Demetrius, and was gone into Macedonia, Acts 20:1. And this has been the opinion of many learned critics, ancient and modern; particularly of Athanasius, Theodoret, Baronius, Ludovic, Capellus, Blondel, Hammond, Grotius, Salmasius, Lightfoot, and Benson. On the other hand, Bishop Pearson endeavours to prove, that it could not be written till between the time of the first and second imprisonment of Paul at Rome, about A.D. 68; which opinion has been embraced by Le Clerc, L’Enfant, Cave, Fabricius, Mill, Whitby, Paley, Macknight, and others. The following arguments, however, in favour of the former hypothesis, do not appear to the author of this work to have yet received a satisfactory answer, and therefore he prefers the ancient opinion.

1. When Paul wrote his first epistle to him, Timothy was a young man, as appears from 1 Timothy 4:12, where the apostle says, “Let no man despise thy youth;” which is also referred to 1 Corinthians 16:10-11. Now supposing he were only sixteen years of age when converted to Christianity, which is thought to have been in St. Paul’s journey through the Lesser Asia, recorded Acts 14., (see note on Acts 16:1,) he would, in the year 60, be about thirty years of age; but in 68, when the latter hypothesis supposes the epistle was written, he would be thirty-eight, and certainly past the time of youth; thirty being the age at which the Levites were, according to the law, to enter upon their office. 2. The state of things in the church at Ephesus, in A.D. 60, better suits the contents of the first epistle than it does in A.D. 68. For it appears from chap. 1 Timothy 1:3-7, and other passages, that those corruptions which the apostle speaks of as greatly increased and risen to a considerable height, when he met the elders of Ephesus at Miletus, and when he wrote his second epistle, were but just beginning to creep into the church at the time of his writing the first. To which it may be added that, from the particular instructions which the apostle gives Timothy about ordination, it seems as if the church at Ephesus, and those in the neighbourhood, had few or no bishops at the time it was written; from whence it appears extremely probable that the meeting between Paul and the elders of Ephesus at Miletus, must have been after the writing of this epistle. But, 3. The argument on which the principal stress hath been laid, in favour of the first hypothesis, is taken from the solemn prophetic declaration which Paul made when he took his leave of the elders of Ephesus at Miletus, in the following words, “I know that ye all, among whom I have gone preaching the kingdom of God, shall see my face no more,” Acts 20:25. From whence it is inferred, that he must have written this epistle to Timothy before that interview, since in it he not only expresses a full expectation of returning, but speaks of his having just left Ephesus when he set out on his journey for Macedonia.

The epistle contains three parts: I. The inscription, 1 Timothy 1:1-2. II. The instruction of Timothy how to behave at Ephesus; wherein, 

1. In general, he gives an injunction to deliver to them that taught the law in a wrong manner, and confirms, at the same time, the sum of the gospel, as exemplified in himself, 1 Timothy 1:3-20. 

2. In particular, he prescribes to men a method of prayer, 1 Timothy 2:1-8; to women, good works and modesty, 1 Timothy 2:9-15. He recounts the requisites of a bishop, 1 Timothy 3:1-7; the duties of deacons, 1 Timothy 3:8-10; of women, 1 Timothy 3:11-13. 

3. He shows what Timothy should teach, 1 Timothy 3:14; 1 Timothy 4:1-6; what he should avoid, 1 Timothy 4:7-11; what he should follow after, 1 Timothy 4:12-16. How he should treat men and women, 1 Timothy 5:1-2; widows, 1 Timothy 5:3-16; elders, 1 Timothy 5:17-19; offenders, 1 Timothy 5:20-21; himself, 1 Timothy 5:22-23; those he doubts of, 1 Timothy 5:24-25; servants, 1 Timothy 6:1; 1 Timothy 2:4. False teachers are reproved, 1 Timothy 6:3-10; Timothy is admonished and quickened, 1 Timothy 6:11-12; precepts are prescribed to be enforced on the rich, 1 Timothy 6:17-19. III. The conclusion, 1 Timothy 6:20-21. 

01 Chapter 1 

Verse 1-2
1 Timothy 1:1-2. Paul, an apostle of Jesus Christ — The apostle begins his epistle with asserting his apostolical dignity, not because Timothy was in any doubt concerning it, but to make the Ephesians sensible of the danger they incurred, if they rejected the charges and admonitions which the apostle ordered Timothy to deliver to them. Familiarity is to be set aside where the things of God are concerned. By — Or according to; the commandment — The authoritative appointment; of God our Saviour — So styled in many other places likewise, as being the grand orderer of the whole scheme of our salvation; and Christ our hope — That is, the author, object, and ground of all our hope. To Timothy, my own son — If Timothy was not at first converted by the apostle, (which it is not certain he was from any historical account that has reached us,) yet he might term him his own, or genuine son, because of the parental affection he had for him, the complacency which he found in that assistance which he had received from him in the work of the ministry, in which he had faithfully served him, like a son with his father, (Philippians 2:22,) and in the filial reverence and affection which this excellent young evangelist expressed to him; not to mention that Timothy had received much establishment in the faith through the apostle. Grace, mercy, and peace — St. Paul wishes grace and peace in his epistles to the churches. To Timothy he adds mercy, the most tender grace toward those who stand in need of it, as indeed all do. The experience of this prepares a man to be a minister of the gospel. 

Verse 3-4
1 Timothy 1:3-4. As I besought thee — παρεκαλεσα σε, I entreated thee. It is observed by Beza, that by using this soft expression the apostle hath left a singular example of modesty, to be imitated by superiors in their behaviour toward their inferiors in the church. When I went into Macedonia, (Acts 20:1,) that thou mightest charge some — Who appeared to be inclined to introduce their own corrupt notions into the church; that they teach no other doctrine — Than I have taught. Let them put nothing in the place of it, add nothing to it. These teachers were probably Judaizers, and members of the church at Ephesus; for with other teachers Timothy could have little influence. In not mentioning the names of these corrupt teachers, the apostle showed great delicacy, hoping that they might still be reclaimed. The same delicacy he had observed in his treatment of the false teacher or teachers at Corinth, and of the incestuous person there. Neither give heed to fables — To fabulous Jewish traditions, so as either to teach or regard them; and endless genealogies — Questions about their genealogies. The apostle does not speak of those recorded in the Scriptures, but of the long intricate pedigrees whereby many of the Jews strove to prove their descent from certain persons: which minister questions — Which lead only to useless and endless controversies; rather than godly edifying — The promotion of holiness, which leads men to God; which is in faith — Which edification is by faith in the great truths of the Scriptures, and in Christ, of whom the Scriptures testify as the Redeemer and Saviour of lost sinners.

Verses 5-7
1 Timothy 1:5-7. Now the end — The scope, design, or substance; of the commandment — Or charge, rather, as παραγγελια properly signifies, being a noun derived from the verb, translated, that thou mightest charge, 1 Timothy 1:3. The apostle had desired Timothy to continue at Ephesus, that he might charge some to teach no other doctrine than what had been taught: here he informs him what the scope of his charge to these teachers was to be, namely, that instead of inculcating fables, &c., they should inculcate charity, or love to God and man, proceeding from a pure heart — That is, from a heart purified by the Word and Spirit of God, from the love of sin, the love of the world, and all inordinate self-love, and from all corrupt affections and dispositions; a good conscience — A conscience properly informed concerning sin and duty, thoroughly awakened and sprinkled from evil, or the guilt of sin, by the blood of Jesus, Hebrews 9:14; Hebrews 10:22; and faith unfeigned — Namely, in the truths and promises of the gospel, and in Christ, in whom those truths and promises are yea and amen. Observe, reader, this faith unfeigned is the root of the other particulars here named. By it, and by it only, we obtain deliverance from the guilt and power of sin, essential to a good conscience; by it our hearts are purified, Acts 15:9; 1 Peter 1:22 : and as it always worketh by love, (Galatians 5:6,) by it we obtain the love of God and of all mankind, the source, yea, and essence, of all piety and virtue. Here therefore the apostle asserts that the love which he speaks of, proceeding from the principles here named, is the scope and design of the gospel doctrine, or of the whole Christian institution, as it is indeed also of the moral law, and the writings of the prophets. From which — Love, accompanied with these other particulars; some having swerved — The verb αστοχησαντες, thus rendered, signifies to err from the mark at which a person shoots or aims; and is elegantly used in this place, as τελος, the scope aimed at, was introduced in the preceding verse: have turned aside into vain jangling — Unprofitable disputes and discourses. An affectation of high and extensive knowledge sets a man at the greatest distance from faith, and all proper sense of true experimental religion: and of all vanities none are more vain than dry, empty disputes on the things of God. Desiring to be teachers of the law — Greek, νομοδιδασκαλοι, a word which, in the evangelists, is rendered doctors of the law, of the same import with the Hebrew word rabbis. And though it is not used exactly in that sense here, yet there seems to be some reference to it: understanding neither what they say — The very things they utter; nor whereof they affirm — The subject they speak of, or concerning which they express themselves strongly and confidently, as the words περι τινων διαβεβαιουνται properly signify.

Verses 8-11
1 Timothy 1:8-11. We know that the law is good — Answers excellent purposes; if a man use it lawfully — In a proper manner. Even the ceremonial law is good as it points to Christ, and is emblematical of the various branches of salvation that are in and through him; and the moral law is holy, just, and good, resulting from the nature of God and man, and the relations of mankind to him and each other, and of admirable use both to convince men of sin, and to bring them to Christ for justification, as well as to direct such as are justified in the way of holiness. The apostle’s expression, If a man use it lawfully, plainly intimates, as Doddridge observes, “that there were some who abused the law, borrowing a pretence from it to condemn some of the best of men, and to subvert the gospel. And whereas some had represented Paul as an enemy to the law, he here denies and disproves the charge. The design of the Mosaic law was to direct the conduct of those to whom it was given, and to humble them under a sense of their sin. But it could not be intended to save them by a perfect conformity to it, which was το αδυνατον του νομου, what the law could not do, Romans 8:3.” Knowing this — As first necessary in order to the making a right use of the law; that the law is not made for — Greek, ου κειται, does not lie against, a righteous man — Who makes it the rule of his conduct, and has it written on his heart, sincerely loving it, and carefully guarding against every violation of it. Not that the righteous so fulfil the law as to answer its high demands in every respect; in that sense, by the deeds of the law shall no flesh living be justified, Romans 3:20; Galatians 2:16; where see the notes. But Christ having redeemed true believers from that curse and condemnation of the law to which they would otherwise be exposed, through him their love to God and man is graciously accepted as the fulfilling of the law, Romans 13:10; Galatians 5:14; James 2:8. But for the lawless — That is, it lies against the lawless; and disobedient — Who, despising or disregarding the authority of the lawgiver, knowingly transgress his commands. Perhaps, as some observe, the expression, κειται, lies, refers to the custom of having laws written on tables, and hung up or laid in public places, to be read by all, and evidently showing against whom the law lay: see on Colossians 2:14. Against the ungodly and sinners — Persons destitute of the knowledge and fear, as well as love of God, and notorious transgressors; the unholy — In heart and life; and profane — Violating the name and day of God, and all sacred things, and so treating with contempt or neglect all the commands of the first table: murderers of fathers and of mothers — The apostle proceeds to speak of those who violate the commands of the second table; and first, of those who, instead of honouring their parents, even imbrue their hands in their blood, and so by one act transgress and trample under foot both the fifth and sixth commands: whoremongers — Adulterers, fornicators, and lewd persons of all kinds, who violate the seventh; men-stealers — Who in the grossest sense possible break the eighth; for of all thieves, those who steal human beings are the worst. In comparison of them, highwaymen and house-breakers are innocent! “They who make war for the inhuman purpose of selling the vanquished for slaves, as is the practice of African princes; and they who, like African traders, encourage their unchristian traffic by purchasing that which they know to be thus unjustly acquired, are really men-stealers.” — Macknight. And such are all the nations who legalize or connive at such proceedings. And what shall we say of those who steal children to beg with them, or that they may rob them of their clothes, or for other purposes: or of those who enlist soldiers by lies, tricks, or enticements? Liars, perjured persons — Who violate the ninth commandment; and if there be any other thing — As there are very many; contrary to sound doctrine — υγιαινουση διδασκαλια, salutary, or healing doctrine. According to the apostle, therefore, the doctrine which condemns and restrains wicked practices, though ridiculed by some as legal and Pharisaic, is, as far as it goes, salutary doctrine. On the other hand, the doctrine which encourages men to sin, or which makes them easy under it, though represented by some as evangelical, and the sweet doctrine of grace, is unwholesome and pernicious. According to the glorious gospel — Which, far from making void, does indeed establish the law, and that in the most effectual manner.

Verses 12-14
1 Timothy 1:12-14. And I thank Christ Jesus — Here thanksgiving, an important branch of divine worship, is addressed to the Lord Jesus; who hath enabled me, for that he counted me faithful — The meaning is, I thank him for putting me into the ministry, and enabling me to be faithful therein; who was before a blasphemer — Of Christ; a persecutor — Of his church; and injurious — In my behaviour toward it; or rather a reviler, as υβριστην may be properly rendered, namely, of his doctrine and people. But I obtained mercy — He does not say, because I was unconditionally elected, but, because I did it ignorantly — Because, though I acted in a very rash, savage, and criminal manner, yet I did not therein contradict the sentiments of my own conscience; in unbelief — Not knowing nor believing that Jesus of Nazareth is the Messiah, or that those whom I persecuted were his servants. Not that his ignorance took away his sin, but it left him capable of mercy, which he would hardly have been, had he acted as he did in contradiction to the conviction of his own mind: for had he knowingly opposed what he apprehended to be truth, (especially truth of such unspeakable importance to the glory of God and the salvation of mankind,) out of regard to his secular interest, he would doubtless have been left to perish under a judicial blindness and hardness of heart. It is probable, as Paul was “then a scholar at Gamaliel’s feet, he might not have been present when any of Christ’s miracles were performed, as Christ spent but little time at Jerusalem. The popular cry was strong against him, and the Pharisees and rulers treated him with so much contempt, and were so full of malignity toward him, and so ready to advance the most slanderous reports to the prejudice of his character, that it is the less to be wondered at that this rash, hot youth was borne down by the torrent. Yet we see how far Paul was from thinking all this, and whatever could be added to it, a sufficient excuse. Instead of insinuating, with some, that the miracle wrought for his conversion to Christianity was a reward for his extraordinary integrity and virtue while a Jewish zealot, he speaks of himself as one of the greatest sinners upon earth, and thereby shows, by the way, how much guilt a man may contract without acting directly contrary to the convictions of his mind, if he has neglected an impartial care in forming his principles of action.” — Doddridge. And the grace of our Lord — Whereby I obtain mercy; was exceeding abundant — υπερεπλεονασε, super-abounded; with faith — Opposite to my preceding unbelief; and love — Opposite to my blasphemy, persecution, and reviling; which is in Christ Jesus — Which, through his mediation and the influence of his Spirit, was implanted in my heart, thereby giving life and comfort to my profession.

Verse 15-16
1 Timothy 1:15-16. This is a faithful saying — A saying not only certainly true, but infinitely momentous, as the same expression evidently signifies 1 Timothy 4:9; 2 Timothy 2:11; Titus 3:8; and worthy of all acceptation — As infallibly true, it is worthy of all credit, and as infinitely important, worthy of being considered, received, and embraced, with all the powers of our souls; that Christ — The Messiah promised; Jesus — The Saviour exhibited; came into the world to save sinners — All sinners without exception, who are willing to be saved in the way of repentance toward God, and faith in him and his gospel. Of whom I am chief — “The apostle did not mean that he was absolutely the greatest of all sinners, but the greatest of those who sinned through ignorance, as is plain from 1 Timothy 1:13. And he spake in this manner concerning himself, to show the deep sense he had of his sin in reviling Christ, and persecuting his disciples, and that he judged charitably of the sins of other men, and of their extenuations.” Howbeit, for this cause — Among others which were also important; I obtained mercy, that in me first — Or, in me the chief of sinners, as the clause may be rendered; Jesus Christ might show forth all longsuffering — Might exhibit an example thereof to the view of the whole world; for a pattern to them — For the direction and encouragement of those who should afterward believe on him — Even to the remotest ages of time; that is, to teach and encourage them to expect the like mercy upon their believing in him, to the obtaining of eternal life. And it must be acknowledged, that no example could be more proper to encourage the greatest sinners in every age to repent, than the pardon which Christ granted to one who had so furiously persecuted his church.

Verse 17
1 Timothy 1:17. Now unto the King, &c. — A consideration of the great mercy which God had shown him, in not only pardoning him when he was involved in such great guilt, but in making him an example for the comfort of future penitents, causes him to break forth in a rapture of praise and thanksgiving; eternal — Whose existence had no beginning, and shall have no end; immortal — Or incorruptible, as αφθαρτω also signifies; it is however rightly translated immortal, because what is incorruptible is likewise immortal; invisible — To mortal eyes. By this epithet the true God is distinguished from all those heathen deities who were the workmanship of men’s hands, or the creatures of God, such as the luminaries of heaven, and from all those deified heroes and other human beings who had once been visible on earth, and were made the objects of worship after their decease. To the only wise God — Or, to God only wise; that is, originally, independently, essentially, and infinitely; or, to the wise God alone, (for the reason of which rendering see note on Romans 16:27,) be honour and glory — That is, let these excellences be more sensibly manifested, more seriously and frequently acknowledged, and sincerely venerated.

Verses 18-20
1 Timothy 1:18-20. This charge — To the Judaizers not to teach differently, or this office of the ministry; I commit unto thee — That thou mayest deliver it to the church; according to — Or, being encouraged by; the prophecies which went before on thee — He refers to some special revelations concerning Timothy, that he should be taken into the ministry, and be eminently useful therein; probably these were uttered when he was first received as an evangelist, (see 1 Timothy 4:14,) and that by many persons, 1 Timothy 6:12. That being assured by them that thy calling is from God, and that his grace and blessing will accompany thee, thou mightest war a good warfare — Mightest execute thy office with courage, resolution, and persevering diligence, notwithstanding all opposition and discouragements whatever. Holding fast a true and lively faith — In the gospel and its divine Author; and a good conscience — That is, walking uprightly before God and man, according to the directions of an enlightened and renewed mind; which — Namely, a good conscience; some — απωσαμενοι, having thrust away, or rejected. “It departs unwillingly,” says Bengelius, “it always says; ‘Do not hurt me;’ and they who retain this, do not easily make shipwreck of their faith.” Indeed, none can make shipwreck of faith who never had faith. The persons here spoken of, therefore, were once true believers; yet they fell, not only foully, but finally. For ships once wrecked cannot be afterward saved. “In this metaphorical passage the apostle insinuates that a good conscience is the pilot, who must guide us in our voyage through the stormy sea of this life into the harbour of heaven.” Of whom is Hymeneus and Alexander — Two of the corrupt teachers at Ephesus, whom Timothy was left to oppose; whom I have delivered unto Satan — See on 1 Corinthians 5:5; that they may learn not to blaspheme — That by what they suffer they may be, in some measure, restrained from speaking evil of the truths of God. The apostles delivered obstinate offenders to Satan, not only for their own reformation, but to strike terror on others. If the offender, in consequence of this punishment, was afflicted with some bodily disease, it probably was removed on his repentance, or after a time. And even though it continued, some of the offenders may have been so obstinate in their wicked courses, that they did not amend. This seems to have been the case with the two persons here named; “for notwithstanding the apostle, after his departure, punished them by delivering them to Satan, they persevered in spreading their erroneous doctrines, 2 Timothy 2:17; 2 Timothy 4:14. At what time the apostle delivered these persons to Satan does not appear; but from his informing Timothy of it as a thing he did not know, it may be conjectured that the apostle did it after he left Ephesus, and was come into Macedonia, probably immediately before he wrote this epistle. And as it was done without the knowledge or concurrence of the church at Ephesus, it was not the censure called excommunication, but an exercise of miraculous power, which was peculiar to him as an apostle.” — Macknight. 

02 Chapter 2 
Verse 1
1 Timothy 2:1. I exhort therefore — Seeing God is so gracious, and thou art intrusted with the office of the ministry, I give thee this in charge among other things. He proceeds to give directions, 1st, With regard to public prayers; and, 2d, With regard to doctrine. That supplications — To prevent evil; prayers — To procure good; intercessions — On behalf of others; and giving of thanks — For mercies received; be made for all men — Chiefly in public. “Supplications, δεησεις,” says Whitby, “are deprecations for the pardon of sin, and averting divine judgments; προσευχαι, prayers, for the obtaining of all spiritual and temporal blessings; εντευξεις, intercessions, addresses presented to God for the salvation of others. And by this rule were the devotions of the church continually directed. For, saith the author of the book De Vocatione Gentium, ‘there is no part of the world in which the Christian people do not put up such prayers as these, praying not only for the saints, but for infidels, idolaters, the enemies of the cross, and the persecutors of Christ’s members; for Jews, heretics, and schismatics.’” Of prayer in general we may observe, it is any kind of offering up of our desires to God. But the true, effectual, fervent prayer, which St. James speaks of as availing much, implies the vehemency of holy zeal, the ardour of divine love, arising from a calm, undisturbed soul, moved upon by the Spirit of God. “By this exhortation,” says Macknight, “we are taught, while men live, not to despair of their conversion, however wicked they may be, but to use the means necessary thereto, and to beg of God to accompany these means with his blessing.” 

Verses 2-4
1 Timothy 2:2-4. For kings — Especially; and for all that are in authority — “That is, for the ministers and counsellors of kings, and for the inferior magistrates, by whatever name they may be called, seeing even the lowest country magistrates frequently do much good or much harm. In the early times the Jews prayed for the heathen princes, who held them in captivity, (Ezra 6:10; Baruch 1:10-11,) being directed by God so to do, Jeremiah 29:7. But afterward becoming more bigoted, they would not pray for any heathen ruler whatever. Nay, the zealots among them held that no obedience was due from the people of God to idolatrous princes, and often raised seditions in the heathen countries, as well as in Judea, against the heathen magistrates. This malevolent disposition some of the Jewish converts brought with them into the Christian Church. The apostle, therefore, agreeably to the true spirit of the gospel, commanded the brethren at Ephesus to pray, both in public and private, for all men, whatever their nation, their religion, or their character might be, and especially for kings. That we may lead a quiet and peaceable life — God supports the power of magistracy for the sake of his own people, when, in the present state of men, it could not otherwise be kept up in any nation whatever. And we should pray that our rulers may exercise their power in such a wise and equitable manner, that, under the protection of their government, we may live in peace with our neighbours, and undisturbed by foreign enemies. In all godliness — In the genuine fear, love, worship, and service of God; and honesty — A comprehensive word, taking in the whole duty we owe to our neighbour. “In the first age, when the disciples of Christ were liable to be persecuted for their religion by their heathen neighbours, it was highly necessary, by praying for kings and all in authority, to make the heathen rulers sensible that they were good subjects. For thus they might expect to be less the object of their hatred.” For this — That we should pray for them and all men; is good and acceptable in the sight of God our Saviour — Who has actually saved us, and is willing to save all. For the disciples of Christ thus to pray for all men, especially for their heathen enemies and persecutors, was of excellent use to make the latter sensible how good, how patient, and how benevolent the disciples of Jesus were, and that their religion led them to no seditious practices. Indeed, as Macknight observes, this display of the Christian character was then peculiarly necessary, in that the heathen were apt to confound the Christians with the Jews, and to impute to them the odious spirit and wicked practices of the Jews, who, confining their benevolence to those of their own religion, cherished a most rancorous hatred of all the rest of mankind. Who will have all men — Not a part only, much less the smallest part; to be saved — Eternally. This is treated of 1 Timothy 2:5-6. And — In order thereto; to come — (They are not compelled;) to the knowledge of the truth — Which brings salvation. This is treated of 1 Timothy 2:6-7; to which knowledge they would be most likely to come, if they should see the professors of it behaving in the manner now recommended, and avoiding all occasions either of public or private offence.

Verses 5-7
1 Timothy 2:5-7. For there is one God — One Creator of all, the Father of the spirits of all flesh, who is no respecter of persons; and one Mediator between God and men — Appointed by God to make atonement for the sins of men by his death, and who, in consequence of that atonement, is authorized to intercede with God in behalf of sinners, and empowered to convey all his blessings to them. The man Christ Jesus — Therefore all men are to apply to this Mediator. By declaring that the one Mediator is the man Jesus Christ, St. Paul intimated that his mediation was founded in the atonement which he made for our sins in the human nature. Wherefore Christ’s intercession for us is quite different from our intercession for one another: he intercedes as having merited what he asks for us. Whereas we intercede for our brethren, merely as expressing our good-will toward them. We, depraved and guilty sinners, could not rejoice that there is a God, were there not a Mediator also; one who stands between God and men, to reconcile man to God, and to transact the whole affair of our salvation. This excludes all other mediators, as saints and angels, whom the Papists set up and idolatrously worship as such: just as the heathen of old set up many mediators to pacify their superior gods. Who gave himself a ransom for all — αντιλυτρον, such a ransom, the word signifies, wherein a like or equal is given, as an eye for an eye. The clause seems to be an allusion to Christ’s words, (Matthew 20:28,) to give his life, λυτρον αντι, a ransom for many. Any price given for the redemption of a captive, was called by the Greeks λυτρον, a ransom; but when life was given for life, they used the word αντιλυτρον. Indeed, this ransom paid by Christ, from the dignity of his person, was more than equivalent to all mankind. To be testified in due time — το μαρτυριον καιροις ιδιοις, the testimony, that is, a thing to be testified, in his own seasons; namely, those chosen by his own wisdom. Whereunto I am ordained — Appointed; a preacher — κηρυξ, a herald, to proclaim the grace of it all abroad; and an apostle — To attest by miracles that great and essential doctrine of it, the resurrection of Jesus from the dead. I speak the truth in Christ — As thou, Timothy, well knowest; I lie not — In pretending to such an extraordinary mission. A teacher of the Gentiles — As if he had said, I was not only in general ordained to this ministry, but by peculiar destination was appointed to preach to the heathen and instruct them; in faith and verity — That is, in the faith of the gospel, and in the whole system of truth which it comprehends. This same solemn asseveration the apostle used Romans 9:1. He introduces it here in confirmation of his being an apostle, and a teacher of the Gentiles in the true faith of the gospel, because some in Ephesus denied his apostleship, and especially because the Jews were so averse to his preaching the gospel among the Gentiles, charging his doing it either upon the want of a due regard to his own nation, or some view of avarice or ambition. On this passage Dr. Benson remarks, “What writer ever kept closer to his subject than this apostle? The more we understand him, the more we admire how much every sentence and every word tends to the main purpose of his writing.”

Verse 8
1 Timothy 2:8. I will — A word strongly expressing his apostolical authority; therefore — This particle connects the 8th and the 1st verse; that men pray everywhere — εν παντιτοπω, in every place. Wherever men are, there prayer should be used; and if their hearts be right with God they will use it. By this precept the apostle condemned the superstitious notion of both the Jews and Gentiles, who fancied that prayers offered in temples were more acceptable to God than those offered anywhere else. This worshipping of God in all places was foretold as the peculiar glory of the gospel dispensation, Malachi 1:11. Lifting up holy hands — Pure from all known sin, and in particular from injustice and oppression; without wrath — In any kind, against any creature. And observe, reader, every temper of the soul which is not according to love is wrath; and doubting — Which is contrary to faith. Unholy actions, or wrath, or want of faith in him we call upon, are the three grand hinderances of God’s hearing our petitions. Christianity consists of faith and love, embracing truth and grace. Therefore the sum of our wishes should be to pray, and live, and die, shunning every known sin, and guarding against wrath and doubting.

Verse 9-10
1 Timothy 2:9-10. In like manner also, I command that women — Particularly when they are about to appear in public assemblies for divine worship; adorn themselves in modest — κοσμιω, decent, or becoming, apparel — Neither too costly nor sordid, but what is neat and clean, as the word signifies, and suitable to their place and calling. The word καταστολη, rendered apparel, according to Theophylact and Œcumenius, was a long upper garment which covered the body every way. What the apostle especially forbids is that immodest manner of dressing which is calculated to excite impure desires in the spectators, or a vain admiration of the beauty of those that use it: also that gaudiness or showiness of dress which proceeds from vanity, and nourishes vanity, wastes time and money, and so prevents many good works. With shamefacedness — ΄ετα αιδους, with modesty, teaching to avoid every thing unbecoming; and sobriety — Or soundness of mind, as σωφροσυνη signifies, which will prevent all unnecessary expense. This latter expression, in St. Paul’s sense, signifies the virtue that governs our whole life according to true wisdom. Not with broidered — Plaited, or rather curled hair, as πλεγμασιν properly signifies; or gold — Worn by way of ornament; or pearls — Jewels of any kind; (a part is put for the whole;) or costly array — ιματισμω πολυτελει, expensive clothing. These four things are expressly forbidden by name to all women, (there is no exception,) professing godliness — And no art of man can reconcile with the Christian profession, the wilful violation of an express command. But — Instead of these vain ornaments, (what is itself infinitely more valuable, and much better becometh women professing godliness, and the gospel of Christ, the great rule of it,) with good works — That is, works of mercy and charity to their fellow- creatures, which will render them amiable in the eyes of God himself, and of all wise and virtuous persons with whom they converse.

Verses 11-14
1 Timothy 2:11-14. Let the women learn in silence — Let every woman receive instruction in religious matters from the men in silence, in your public assemblies; with all subjection — With becoming submission to the other sex, neither teaching nor asking questions there. I suffer not a woman to teach — Namely, publicly; nor to usurp authority over the man — Which she might seem to do if she officiated under the character of a public teacher. The word αυθεντειν, here used, signifies both to have, and to exercise authority over another. In this passage it is properly translated usurp authority; because, when a woman pretends to exercise authority over a man, she arrogates a power which does not belong to her. See note on 1 Corinthians 14:34-35. For Adam was first formed — As the head and chief; then Eve — To denote her subordination to and dependance on Adam. So that the woman was originally inferior. As if he had said, What I now enjoin is agreeable to what was intimated at the first formation of the human race. And Adam was not deceived — The serpent did not attempt to deceive Adam. But he attacked the woman, knowing her to be the weaker of the two. Hence Eve, in extenuation of her fault, pleaded, The serpent beguiled me, and I did eat, Genesis 3:13. And Eve did not deceive Adam, but persuaded him; for he said, The woman whom thou gavest to be with me, she gave me of the tree, and I did eat, Genesis 3:12; insinuating that, as the woman had been given him for a companion and help, he had eaten of the tree from affection to her, which is also intimated Genesis 3:17, in God’s words to him, Thou hast hearkened unto the voice of thy wife. “In this view of the matter, the fall of the first man stands as a warning to his posterity to beware of the pernicious influence which the love of women, carried to excess, may have upon them to lead them into sin.” The preceding verse showed why a woman should not usurp authority over the man: this shows why she ought not to teach. She is more easily deceived, and more easily deceives. Let it be observed here, however, that the apostle’s doctrine concerning the inferiority of the woman to the man, in point of understanding, is to be interpreted of the sex in general, and not of every individual; it being well known that some women, in understanding, are superior to most men. The woman being deceived, was first in the transgression — And prevailed upon Adam, by her solicitations, to transgress also. “The behaviour of Eve, who may be supposed to have been created by God with as high a degree of understanding as any of her daughters ever possessed, ought to be remembered by them all, as a proof of their natural weakness, and as a warning to them to be on their guard against temptation. Perhaps also the apostle mentioned Eve’s transgression on this occasion, because the subjection of women to their husbands was increased at the fall on account of Eve’s transgression, Genesis 3:16.” — Macknight.

Verse 15
1 Timothy 2:15. Notwithstanding, she shall be saved in child-bearing — That is, says Locke, she shall be carried safely through child-bearing; a sense which Dr. Whitby illustrates at large, and which Dr. Benson seems partly to adopt, observing, “The apostle having intimated that the man was superior by creation, and the subjection of the woman increased by the fall, he here declares, that if the Christian women continued in holiness and charity, the curse pronounced upon the fall would be removed or mitigated.” To the same purpose also Baxter paraphrases the words: “Though her sin had brought her low, and even under a curse, in the pain and peril of child-bearing, she is, even in that low and sad condition, under God’s merciful protection, and saving covenant of grace, which contains the promise of this life and that to come, if she continue in faith, charity, and purity, with sobriety.” He adds another interpretation, as follows: “Though sin and sorrow in travail came in by the woman, yet by a woman’s child-bearing a Saviour came into the world, (which is some reparation of the honour of the sex,) and so the women may be saved as well as the men by Christ.” This latter sense is nearly that adopted by Macknight, who thus paraphrases on the verse: “However, though Eve was first in transgression, and brought death on herself, her husband, and her posterity, the female sex shall be saved equally with the male; through child-bearing; through bringing forth the Saviour; if they live in faith, and love, and chastity, with that sobriety which I have been recommending.” He adds, by way of note, “The word σωθησεται, saved, in this verse, refers to η γυνη, the woman, in the foregoing verse, who is certainly Eve. But the apostle did not mean to say that she alone was to be saved through child-bearing; but that all her posterity, whether male or female, are to be saved through the childbearing of a woman; as is evident from his adding, If they live in faith, and love, and holiness, with sobriety. For safety in child-bearing doth not depend on that condition, since many pious women die in child-bearing; while others of a contrary character are preserved. The salvation of the human race through child-bearing, was intimated in the sentence passed on the serpent, Genesis 3:15; I will put enmity between thee and the woman, and between thy seed and her seed; it shall bruise thy head. Accordingly, the Saviour being conceived in the womb of his mother by the power of the Holy Ghost, he is truly the seed of the woman who was to bruise the head of the serpent. And a woman, by bringing him forth, hath been the occasion of our salvation. If they continue in faith — The change in the number of the verb from the singular to the plural, which is introduced here, was designed by the apostle to show that he does not speak of Eve, nor of any particular woman, [merely,] but of the whole sex.” 

03 Chapter 3 
Verse 1
1 Timothy 3:1. Because some false teachers were now spreading their erroneous doctrines with assiduity among the believers at Ephesus, and it was necessary that Timothy (to whom the care of the church there was committed) should be assisted by some bishops, or elders, and deacons, well qualified to teach the people, the apostle, after observing what an honourable office that of a Christian bishop is, here describes the qualities and virtues necessary in one who desires to attain it. This is a true saying — Most certain in itself, and worthy of being always acknowledged and attended to; if a man desire, (or earnestly seek, as ορεγεται signifies,) the office of a bishop — Overseer, or pastor of Christ’s flock, frequently termed presbyters, or elders, in the New Testament. See on Acts 20:28; 1 Peter 5:1-2; he desireth a good work — An excellent but laborious employment. “A bishop’s office is termed εργον, a work, to intimate that he must not spend his life in ease and idleness, but in a continued application to the duties of his office. It is also termed καλον αργον, a good, or excellent work, because of its honourableness and usefulness. See on 2 Timothy 2:2. The words καλος and αγαθος are often used promiscuously, to denote what is morally good. But when they are distinguished, καλος includes also the idea of honour, and ογαθος the idea of profit.
Verse 2-3
1 Timothy 3:2-3. A bishop then — Or an overseer of the flock of Christ, that he may be capable of such an office; must be blameless — In every respect with regard to his moral character, since any thing which might be amiss in that would tend to bring a reproach upon his office, and greatly obstruct his usefulness; the husband of one wife — This neither means that a bishop must be married, nor that he may not marry a second wife; which is just as lawful for him to do as to marry a first, and may, in some cases, be his bounden duty. But whereas polygamy and divorce, upon slight occasions, were both common among the Jews and heathen, it teaches us that ministers, of all others, ought to stand clear of those sins. Macknight’s reasoning on this subject is very conclusive. “That the gospel allows women to marry a second time, is evident from 1 Corinthians 7:9; 1 Corinthians 7:39. By parity of reason it allows men to marry a second time likewise. Wherefore, when it is said here that a bishop must be the husband of one wife, and (1 Timothy 5:9,) that the widow, who is employed by the church in teaching the young of her sex, must have been the wife of one husband, the apostle could not mean that persons who have married a second time are thereby disqualified for sacred offices. For in that case, a bishop whose wife dies while he is young, must lay down his office, unless he can live continently unmarried. The apostle’s meaning, therefore, in these canons, is, that such persons only were to be intrusted with sacred offices who in their married state had contented themselves with one wife, and with one husband at a time; because thereby they had showed themselves temperate in the use of sensual pleasures; through the immoderate love of which the Asiatic nations universally practised polygamy. In like manner because, according to our Lord’s determination, persons who divorced each other unjustly were guilty of adultery when they married themselves to others; also because such really had more wives and husbands than one at a time, as was the case with the woman of Samaria, (John 4:18,) the apostle, to restrain these licentious practices, which were common among the Greeks and Romans, as well as among the Jews, ordered that no widow should be chosen to instruct the younger women, but such as had been the wife of one husband only at a time.” Vigilant — Intent upon his duty, ready to resist temptation, and careful to preserve his flock from seduction; sober — Greek, σωφρονα, prudent; or, as the word also implies, one who governs well his passions, and whose mind is well regulated. He must be lively and zealous, yet calm and wise; of good or comely behaviour — As κοσμιον might be properly rendered; implying that his conduct, in all respects, must be such as becomes his office: his discourse, his dress, his visage, his gait, his manners being all suitable to the gravity of his functions. The former word respects the inward man, and this the outward. Given to hospitality — Literally, a lover of strangers. As the primitive Christians took a particular charge of orphans, widows, sick people, and of such as were imprisoned for their religion, or spoiled of their goods, so also of strangers; to the care of whom they were led by the manners of the age, and the peculiar circumstances of the times. For many of the first converts, having devoted themselves to the preaching of the gospel, often travelled from one place to another; and as there were no inns in the eastern countries like those used now with us, it was customary for travellers to lodge with their acquaintance, or with such persons as they were recommended to. But all the disciples of Christ, considering themselves as brethren, and as engaged in one common cause for the benefit of the world, they made each other welcome, though unacquainted, to such food and lodging as they could afford. And therefore, when travellers were not acquainted with the brethren in any particular place, all they had to do was to make themselves known as Christians, by declaring their faith, (2 John 1:10,) especially to the bishops, who had a liberal maintenance given them to enable them to be hospitable. Yet the bishop’s hospitality was not to be confined to the brethren: he was to extend it, on occasion at least, even to such heathen strangers as, agreeably to the manners of the times, came to him, drawn by his reputation for wisdom or beneficence. The reason was, by receiving such into his house, he would have an opportunity of recommending the true religion to them by his conversation and example. From this account it is evident, that the hospitality anciently required in a bishop was not what is now meant by that word, namely, the keeping a good table, and an open house for one’s friends and others, who are able to make him a return in kind; but it consisted in entertaining strangers of the character just now described; the poor also, and the persecuted for the sake of religion. Apt, or fit, to teach — By having a thorough knowledge of the things he is to teach, a clear manner of expressing his thoughts, and an earnest desire to instruct the ignorant; or one that is himself well instructed in the things of the kingdom of God, and is communicative of what he knows; is both able and willing to impart to others the knowledge which God hath given him. Not given to wine — Or any other kind of strong liquor; no striker — Not of such a hasty temper as to have so little government of himself as to be ready to strike those who provoke him; or one that is apt to use violence to any one, but who does every thing in a spirit of meekness, gentleness, long- suffering, and love. For the servant of the Lord must not strive, but be gentle toward all men, 2 Timothy 2:24; not greedy — Or desirous, rather, of filthy lucre — That is, who does not make his ministry subservient to any secular design or interest; that uses no mean, base, sordid ways of getting money; who is dead to the wealth of this world, and makes it appear by his conduct that he is so, and that he lives above it. It is remarkable that the phrase αισχροκερδης, which is here used, and signifies a person attached to sordid gain, is seldom or never used in the New Testament to express any gain, but that which is made or procured by the covetousness of Christian ministers; and “never surely,” as Doddridge observes, “does an eagerness in pursuit of money appear more dishonourable and sordid than in persons of that noble, but, alas! too often prostituted profession.” But patient — επιεικη, gentle, yielding, or moderate; one that does not insist upon the extremity of his right, but is ready to give it up, in some degree, for the sake of peace; not a brawler — A contentious person; not covetous — αφιλαργυρον, not a lover of money, or of riches, but who, having food and raiment for himself and those dependant upon him, is content therewith.

Verses 4-6
1 Timothy 3:4-6. One that ruleth well his own house — That not only rules it, but rules it well, and keeps his family in good order: that rules it so as to promote religion and virtue in all its members; rules it calmly, but firmly; never using harshness where gentleness and love will produce the desired effect; having his children — If he be a father; in subjection, with all gravity — Or seriousness; for levity undermines all domestic authority: and he must thus rule his house both that he may set a good example to other masters of families, and that he may thereby give proof of his ability to preside over the church of God. For if a man know not how to rule his own house — So as to preserve a due decorum in the family where he has such a natural authority; how should he be able to take care of — Or to govern, in a proper manner, that greater and more important society, the church of God — In which there will be such a diversity of characters and dispositions, and over which it will be impossible for him to maintain an equal inspection and influence? Not a novice — νεοφυτον, literally, one newly ingrafted, namely, into the body of Christ, or newly planted, namely, in the garden of his church; that is, one newly converted. Such were not to be made bishops, or presbyters; because, being yet but imperfectly instructed in the Christian doctrine, they were not fit to teach it to others. Besides, as their zeal, constancy, fidelity, and other graces, had not been sufficiently tried, they could have had but little authority, especially with the brethren of longer standing and greater experience. Lest being lifted up with pride — Greek, τυφωθεις, puffed up, with this new honour conferred upon him, or the applause which frequently follows it; he fell into the condemnation of the devil — The same into which the devil fell, or be guilty of the sin of self-conceit and high-mindedness, for which the devil was condemned.

Verse 7
1 Timothy 3:7. Moreover, he must have a good report — That is, a fair or good character, or good testimony, namely, as to the time past; of them that are without — That are not Christians; lest he fall into reproach — By their rehearsing his former life; and the snare of the devil — Which Satan might make a snare of to discourage and cast him down, or in some other way entangle him in unbelief and sin. Here Macknight remarks, “It is intimated, that the sins which a person has formerly committed, when cast in his teeth after he becomes a minister, may be the means of tempting him to repeat these sins, by the devil’s suggesting to him that he has little reputation to lose. Nor is this the only evil. The people, knowing his former miscarriages, will be less affected with what he says to them. All who are candidates for the ministry ought to consider these things seriously.”

Verse 8-9
1 Timothy 3:8-9. Likewise the deacons — Of whom see on Acts 6:3-4, and Philippians 1:1; must be grave — Or serious, as some render σεμνους: men of a steady, decent, and venerable behaviour. No mention is made of presbyters, or elders, as distinct from bishops; evidently because (as has been observed on 1 Timothy 3:1, and Philippians 1:1) they were not distinct from them; but the two names were used promiscuously for the same persons. Not double-tongued — Deceitful and dissembling, speaking one thing in one company, and another in another; not given to much wine — Which would render them utterly unfit for their office; not greedy, or desirous of filthy lucre — See on 1 Timothy 3:3. “With what abhorrence does the apostle everywhere speak of this! All that is gained, (above food and raiment,) by ministering in holy things, is filthy gain indeed! Far more filthy than what is honestly gained by raking kennels, or emptying common sewers.” — Wesley. Holding the mystery of faith in a pure conscience — Well instructed in, and firmly believing, all the great doctrines of the gospel, and adorning them by a correspondent practice; or steadfast in faith, and holy in heart and life. Although the apostle did not mention it, Timothy would readily infer from this direction concerning deacons, that it was equally necessary in bishops as in them to be sound in the faith, and holy in life. As soundness in the faith was required in deacons, it is probable they were sometimes, if not generally, employed in teaching; but whether by preaching or catechising is not certain. They likewise acted as readers in the congregations. 

Verse 10
1 Timothy 3:10. Let these also — (The word also implies that the same rule was to be observed with relation to bishops) first be proved — “By the examination,” says Whitby, “of the soundness of their faith, and the purity of their former lives: and then let them be admitted to use the office of a deacon, being thus found blameless.” And he shows, by a quotation from the Life of the Emperor Severus, written by Lampridius, and from the epistles of Cyprian, that such an examination was used at the ordination of both bishops and deacons in the churches of the early Christians, and that it was a practice derived from the apostles. Some, however, think that the apostle required, in this direction, that no one should be made either a bishop or a deacon, till he had given proof both of his steadfastness in the faith, and of his genuine piety and good conduct during a reasonable space of time after his conversion: or, that the persons admitted to these offices should be under trial for a while, how they conducted themselves therein, and then afterward, if they gave satisfaction, they should be confirmed in them.

Verse 11
1 Timothy 3:11. Even so must their wives — Namely, the wives of the deacons; be grave — Serious in their deportment; not slanderers — Or false accusers of the brethren and others; sober — Or watchful, (as νηφαλεους may be rendered,) for occasions of doing good, and guarding against every temptation to evil; faithful — To God, their husbands, and the poor; in all things — Committed to their care, lest their imprudent and unfaithful conduct should bring the character of their husbands under suspicion. The apostle, however, may be understood here, as not only speaking of the wives of the deacons and bishops, but of the believing women in general, and particularly of those who were invested with any office in the church. So the Vulgate interprets his meaning, having here, mulieres similiter pudicas, the women in like manner must be modest. Chrysostom also, and the Greek commentators, with most of the Latin fathers, were of opinion that the apostle, in this passage, is speaking both of those women who, in the first age, were employed in ministering to the afflicted, and of those who were appointed to teach the young of their own sex the principles of religion. As the manners of the Greeks did not permit men to have much intercourse with women of character, unless they were their relations, and as the Asiatics were under still greater restraints, it was proper that an order of female teachers should be instituted in the church for instructing the young of their own sex. These, it seems, were generally widows, Clement of Alexandria reckoning widows among ecclesiastical persons, Pædag., lib. 3. c. 12; and Grotius tells us that these female presbyters, or elders, were ordained by imposition of hands till the council of Laodicea.

Verse 12-13
1 Timothy 3:12-13. Let the deacons — As well as the bishops; be husbands of one wife — That is, such as have shown their temperance by avoiding polygamy and causeless divorce; (see on 1 Timothy 3:2;) ruling their children, &c. — This qualification, which was required in bishops likewise, shows how anxious the apostle was that all who bore sacred offices should be unblameable in every respect; knowing that the disorderly behaviour of the members of their family might give occasion to suspect that they had been careless of their morals. For they that have used — Have discharged; the office of a deacon well, (see Romans 12:7-8,) purchase to themselves a good degree — Greek, βαθμον, step, namely, toward some higher office; and great boldness — From the testimony of a good conscience; in the faith which is in Christ Jesus — Namely, in professing and teaching it, for even the wicked must respect persons who show so much benevolence and activity in relieving the poor, the afflicted, and the persecuted.

Verses 14-16
1 Timothy 3:14-16. These things — Concerning the character of persons fit to be intrusted with the office of bishops or deacons; I write, hoping to come to thee shortly — It seems evident from hence, that Paul intended to have come back to Timothy at Ephesus in a little time, but was providentially called another way; but, as Doddridge observes, it can by no means be concluded from hence that Paul wrote this epistle to Timothy after his imprisonment at Rome. But if I tarry long — If I am hindered from coming, I give thee these instructions in the mean time; that thou mayest know how thou oughtest to behave thyself — That is, how to discharge thy office properly; (which is the scope of the whole epistle;) in the house of God — In which thou hast the honour to bear so high an office, even in that house, or family, which is the church of the living God — Where he is worshipped in spirit and in truth by his believing people, manifests his special presence, and bestows peculiar blessings. The tabernacle first, and afterward the temple, obtained the name of the house or habitation of God, because there the symbol of the divine presence resided, 1 Samuel 1:7; Matthew 21:13; Matthew 23:38. But under the gospel dispensation no material building or temple is called the house of God. That appellation is given only to the church of God, or to those societies of men who profess to believe in Christ, and join together in worshipping God according to the gospel form. The pillar and ground — Or support, as εδραιωμα signifies; of the truth — That is, of the whole system of gospel truth. “Some commentators think Timothy is called, in this passage, the pillar and support of the truth, for the same reason that Peter, James, and John are called pillars, (Galatians 2:9,) and that the particle ως, as, should be supplied before these words, and the clause translated thus: That thou mayest know how thou ought to behave thyself, as the pillar and support of the truth in the church, of the living God. But, not to insist on the harshness and irregularity of this construction, it must be observed, that seeing the interpretation of the passage hath been much contested, a word, which entirely changes the apostle’s meaning, should by no means be inserted in the text on mere conjecture, because in that manner the Scriptures may be made to speak any thing which bold critics please.” — Macknight. According to the common reading, the church of God is evidently here called the pillar and support of truth. And since the apostle must be understood as speaking, not of any particular falsely pretended, fallen, or corrupt church, but of the true, genuine, catholic church, or, as he expresses himself, the church of the living God, consisting of all the true churches of Christ throughout the world, and comprehending all true believers and lovers of God, all who hold the mystery of faith in a pure conscience; (1 Timothy 3:9;) this church, so constituted, may with perfect propriety be termed the pillar and support of the truth, as preserving, from age to age, the Holy Scriptures, which attest the truth, and as always believing and maintaining the great fundamental articles of the Christian faith. Bengelius, however, and many others, adopt a different reading, so far as to end the sentence with the church of the living God, and to begin the next with the words following, thus: The mystery of godliness is the pillar and ground of truth, and confessedly a great thing. And this reading is approved by Witsius, Whitby, Doddridge, Wesley, and many other eminent commentators. According to this interpretation, by the mystery of godliness we are to understand that wonderful and sublime doctrine which is revealed in the gospel, and immediately specified in six articles, which sum up the whole economy of Christ upon earth.

God was manifest in the flesh — Namely, the Word that was in the beginning with God, and was God, was incarnated, (John 1:14,) in the human nature of Jesus, conceived by a miracle in the womb of the virgin, and born of her, to whom, therefore, the divine names of God, Lord, and Jehovah, are repeatedly given in the Scriptures of the Old and New Testaments; as also the divine titles of the true God, 1 John 5:20; God over all blessed for ever, Romans 9:5; Jehovah of hosts, Isaiah 8:13-14; Hosea 12:5; the Lord of glory, 1 Corinthians 2:8; the Holy One and Just, and the Prince of life, Acts 3:14-15; the first and last, Revelation 1:17. To him divine attributes are ascribed; omnipresence, Matthew 18:20; omnipotence, Philippians 3:21; omniscience, Revelation 2:23. And divine works, namely, those of creation, John 1:3; preservation, Colossians 1:17; Hebrews 1:3; redemption and salvation, passim, and judging all mankind at the last day, Matthew 25:31-32, &c. And to him, as we have very often seen in the course of these notes, divine worship was frequently paid by those divinely-inspired persons, who could not be mistaken, particularly in a matter so momentous. He was manifested in the form of a servant, in the fashion of a man, for thirty-three years, his divine glory frequently breaking forth through the veil of his humanity, especially in the wisdom of his discourses, in the power of his miracles, in the holiness of his spotless life, and in his unspeakable and never-ceasing benevolence, beneficence, and other divine virtues, and in a peculiar manner when he was transfigured on the holy mount, 2 Peter 1:16-17. Justified in the Spirit — The Lord Jesus appeared on earth in all the infirmity and frailty of mortal flesh, poor, despised, persecuted, and at last put to death as a blasphemer; yet he professed and maintained a high claim, the highest possible, even that of being the Messiah, the Son of God in a peculiar sense, and one with his Father, John 8:58; John 10:30; John 10:36. Now how could he be justified in making this claim? He was justified in, or by, the Spirit — Namely, the Holy Ghost; 1st, That Spirit had moved holy men of old, (2 Peter 1:21,) to utter many predictions concerning him, and these were all exactly fulfilled in him. 2d, The Spirit descended upon him in a visible form at his baptism, and pointed him out as the person, whom the voice from heaven declared to be God’s beloved Son; and this Spirit he possessed without measure in its gifts and graces, as his doctrine, life, and miracles showed. 3d, By this Spirit he was raised from the dead, (1 Peter 3:18,) and thereby powerfully demonstrated to be the Son of God, Romans 1:4. 4th, He baptized his disciples with this Spirit, particularly on the day of pentecost, according to the prediction of the Baptist, (Matthew 3:11,) and his own often-repeated promise, and thereby convinced of sin those that did not believe in him, whether Jews or Gentiles, and showed them to be inexcusable in resisting such evidence; giving full proof, at the same time, that he himself was righteous, John 16:7-10. 

Seen of angels — However regardless men might be of this astonishing mystery, this manifestation of God in the flesh, the angels viewed it with deep and constant attention and great interest, as a most astonishing and instructive spectacle, more mysterious than any work of creation, or dispensation of providence, and giving them such views of their Maker’s justice and grace, and especially of his love, as they had not had before, 1 Peter 1:12. Accordingly they worshipped him at his entrance into the world, Hebrews 1:6; celebrated his birth, Luke 2:9-13; ministered to him in the desert, Matthew 4:11; and in his agonies, Luke 2:43; were present at his resurrection and ascension, Luke 24:4; Acts 1:10. 

Preached to the Gentiles — This also is termed a mystery Ephesians 3:4-6; Colossians 1:25; where see the notes. And if we consider how the Gentile world was sunk in idolatry and vice of every kind, and that whoever preached the gospel to them must testify against their abominable practices in strong terms, and therefore had every reason to expect the most violent opposition and ill usage, even to imprisonment, torture, and martyrdom, we must allow both that God manifested astonishing grace in sending his apostles to preach the gospel to them, and that these his messengers displayed amazing fortitude in going so willingly to preach it. Believed on in the world — This was a still greater mystery; 1st, That a poor, mean, and persecuted man, crucified as the vilest malefactor, should be believed on as the Messiah expected by the Jews and all nations — the Son of God — the Saviour of the world. 2d, That his gospel, so simple and unpromising in appearance, preached without wisdom of words, and by men who had not the advantage of wealth, power, or learning to recommend them, and whose doctrine condemned the reigning idolatry, should be believed in as a revelation from God: especially as, 3d, It could not prevail but it must evidently overthrow the heathen idolatry, established and revered for ages, and bring all the esteemed doctrines of the philosophers into discredit, and therefore would certainly be opposed and persecuted by the three classes of people of the greatest power, the priesthood, the philosophers, and the Roman emperor, with all subordinate kings and magistrates. 4th, Whoever believed it were under an indispensable obligation to confess it; and whoever did so was in danger of suffering the loss of all things, imprisonment, torture, and death. But notwithstanding all these obstacles in the way, Jesus and his gospel were believed on in the world. “This undeniable fact, of which the evidence remains at this day, is mentioned as a part of the mystery of godliness, because it is a strong proof of the truth of Christ’s resurrection, and of the spiritual gifts and miraculous powers by which the apostles and their assistants are said, in the Christian records, to have spread the gospel through the world. For, to believe that the multitudes, not only among the barbarous nations, but among the learned Greeks and Romans, who forsook their native religion and embraced the gospel, were persuaded to do so merely by the force of words, without the aid of miracles and spiritual gifts, is to believe a greater miracle than any recorded in the gospel history.” — Macknight. 

Received up into glory — When his ministry on earth was completed; when he had fulfilled the Old Testament prophecies, and answered the ancient types; taught the whole truth belonging to his new dispensation, and confirmed it by miracles; had set his followers a perfect example; expiated sin by dying, broke the power of death by his resurrection; giving his disciples clear proof thereof by frequently appearing to them, as well as by showing them that the ancient prophets had foretold these things; and had given them their commission and all needful instruction; — He, who had so long tabernacled in our frail nature in a state of poverty, reproach, and suffering, was received up into glory: that is, as the eternal Son of God, he resumed the glory he had with his Father before the world was; (John 17:5;) his human nature was transformed and glorified, and in his complete person, as God and man, he was placed at the head of the whole creation for the good of his church, (Ephesians 1:20-22,) invested with all authority and power in heaven and on earth, and constituted the final Judge of men and angels. 

04 Chapter 4 
Verse 1
1 Timothy 4:1. Now the Spirit — By calling the Christian Church, in the end of the preceding chapter, the pillar and support of the truth, the apostle taught, that one of the important purposes for which that great spiritual building was reared, was to preserve the knowledge and practice of true religion in the world. Nevertheless, knowing that in after times great corruptions, both in doctrine and practice, would at length take place in the church itself, and that the general reception of these corruptions by professed Christians would be urged as a proof of their being the truths and precepts of God, on pretence that the church is the pillar, &c., of the truth, the apostle, to strip these corruptions of any credit which they might derive from their being received by the multitude, and maintained by persons of the greatest note in the church, judged it necessary in this chapter to foretel the introduction of these corruptions, under the appellation of an apostacy from the faith, and to stigmatize the authors thereof as hypocrites and deceivers. And to give his prediction the greater authority, he informed Timothy that it was revealed to him in a peculiar and express manner. The Spirit, says he, speaketh expressly — As concerning a thing of great moment, and soon to be fulfilled. Some have thought the meaning of the apostle to be, that the Holy Spirit had revealed what follows by Daniel, and some of the other prophets; but, says Macknight, “the things here mentioned are not in Daniel, nor anywhere else in Scripture, not even in the prophecy which the apostle himself formerly delivered concerning the man of sin. I therefore think these words were, for the greater solemnity and certainty, pronounced by the Spirit in the apostle’s hearing, after he had finished the preceding passage.” But the apostle might mean, that the Holy Spirit had revealed this, not only to him, but also to other contemporary prophets.

That in the latter, or after times — As the phrase εν υστεροις καιροις may be translated, because it denotes future times, without marking whether they are near or remote. Or if, as Mede thinks, Daniel’s four monarchies are referred to, as it was under the Roman that the God of heaven set up the kingdom of his Son, the latter, or after times here intended, may be the last part of the duration of the Roman empire. Some shall depart — Or rather, shall apostatize, from the faith — The apostle had predicted the same thing before, 2 Thessalonians 2:3, where see the notes. There the character of the teachers who were to introduce the apostacy is described; but in this epistle the erroneous opinions and corrupt practices which constituted the apostacy are foretold. And as the apostle hath introduced this prophecy immediately after his account of the mystery of godliness, is it not probable that his design in so doing was to give the faithful an opportunity of comparing this mystery of iniquity with the mystery of godliness, that they might be more sensible of the pernicious nature of it? It may be proper to observe, that it is not every error or heresy that is an apostacy from the faith. It is a revolt in the principal and essential articles, as when we worship God by an image or representation, or when we worship other beings besides God, and pray unto other mediators besides the one Mediator between God and men, the man Christ Jesus. It is the very essence of Christian worship, to worship the one true God through the one true Christ; and to worship any other God or any other Mediator, is apostacy and rebellion against God and Christ. It is, as St. Paul says, (Colossians 2:19,) not holding the head, but depending upon other heads; it is, as St. Peter expresses it, denying the Lord that bought us, and serving other lords; and the denial of such an essential part may as properly be called apostacy, as if we were to renounce the whole Christian faith and worship. It is renouncing them in effect, and not regarding God as God, or Christ as Christ. Such is the nature of apostacy from the faith, and it is implied that this apostacy should be general, and infect great numbers. For though it be said only some shall apostatize, yet by some in this place many are understood, which is the case also in many other passages of the Scriptures, as Bishop Newton has fully proved. Giving heed to seducing spirits — Who inspire false teachers; or to men that persuade others to believe them by the pretence of some inspiration or revelation of the Holy Spirit, and thereby cause people to err from the true faith of the gospel. The apostle means those gross frauds by which the corrupt teachers, in the dark ages, would enforce their erroneous doctrines and superstitious practices on the ignorant multitudes, under the notion of revelations from God, or from angels, or departed saints. In the same sense St. John is to be understood, when he says, (1 John 4:1,) Believe not every spirit, every pretender to inspiration, but try the spirits whether they be of God. And to doctrines of devils — Or rather, doctrines concerning demons. The word διαμονια, translated demons, was used by the Greeks to denote a kind of beings of a middle nature between God and man. They gave the same name also to the souls of some departed men, who they thought were exalted to the state and honour of demons for their virtue. The former sort they called superior demons, and supposed them to have the nature and office which we ascribe to angels. The latter they termed inferior demons. These were of the same character with the Romish saints. And both sorts were worshipped as mediators. When therefore the Spirit of God foretold, that in after times many would give heed to deceiving spirits, and to doctrines concerning demons, he foretold that, on the authority of feigned revelations, many in the church would receive the doctrine concerning the worship of angels and saints, and the praying souls out of purgatory; and called it the doctrine of demons, because it was in reality the same with the ancient heathenish worship of demons, as mediators between the gods and men. Thus the sin for which many are represented as being punished, (Revelation 9:20,) is said to be their worshipping, τα δαιμονια, demons, that is, angels and saints; not devils, as our translators have rendered the word, for in no period of the church have devils been worshipped by Christians.

Verse 2
1 Timothy 4:2. Speaking lies in hypocrisy — Greek, εν υποκρισει ψευδολογων, by the hypocrisy of them that speak lies. This is a more literal, and at the same time a more just translation of the words than that given in our Bible, which represents the demons as speaking lies in hypocrisy, which could not be the apostle’s meaning, as it would not accord with what follows. Having their conscience seared, &c. — An expression which could not be intended of devils. The hypocrisy here mentioned is that reigned show of extraordinary piety and sanctity which the lying teachers were to put on, with an intention to gain the confidence of the multitude. Hence they are described as having the form of godliness, but denying the power, 2 Timothy 3:5. These hypocritical teachers are called liars, because of the gross fictions and frauds which they were to contrive for the purpose of establishing the worship of demons. How well the appellation agrees to the Romish clergy in the dark ages, any one may understand who is acquainted with the lies then propagated concerning the apparitions of angels, and of the ghosts of departed saints; and concerning the miracles done by them, and by their relics, and by the sign of the cross, &c., all preached by monks, priests, and even bishops; and committed to writing, in the fabulous legends of their saints, to render them objects of adoration. “It is impossible,” says Bishop Newton, “to relate or enumerate all the various falsehoods and lies which have been invented and propagated for this purpose; the fabulous books forged under the names of apostles, saints, and martyrs; the fabulous legends of their lives, actions, sufferings, and deaths; the fabulous miracles ascribed to their sepulchres, bones, and other relics; the fabulous dreams and revelations, visions, and apparitions of the dead to the living; and even the fabulous saints who never existed but in the imagination of their worshippers: and all these stories the monks, the priests, the bishops of the church, have imposed and obtruded upon mankind, it is difficult to say, whether with greater artifice or cruelty, with greater confidence or hypocrisy, and pretended sanctity, a more hardened face, or a more hardened conscience. The history of the church, saith Pascal, is the history of truth; but, as written by bigoted Papists, it is rather the history of lies.”
Verse 3
1 Timothy 4:3. Forbidding to marry — The same hypocritical liars, who should promote the worship of demons, should also prohibit lawful marriage. This false morality was very early introduced into the church, being taught first by the Encratites and Marcionites, and afterward by the Manicheans, who said marriage was the invention of the evil god; and who considered it as sinful to bring creatures into the world to be unhappy, and to be food for death. In process of time the monks embraced celibacy, and represented it as the highest pitch of sanctity. It is a thing universally known, that one of the primary and most essential laws and constitutions of all monks, whether solitary or associated, whether living in deserts or in convents, is the profession of a single life, to abstain from marriage themselves, and to discourage it all they can in others. It is equally certain that the monks had the principal share in promoting and propagating the worship of the dead; and either out of credulity, or for worse reasons, recommended it to the people with all the pomp and power of their eloquence in their homilies and orations. At length celibacy was recommended by the priests, and by the orthodox themselves, and more especially by the bishops of Rome, the great patrons of the worship of angels and saints. For they strictly enjoined their clergy, both regular and secular, to abstain from marriage. Thus the worship of demons and the prohibition of marriage, though naturally unconnected, have gone hand in hand in the church, as the Spirit here foretold. And commanding to abstain from meats — The same lying hypocrites, who enjoined the worship of demons, would not only prohibit lawful marriage, but likewise impose unnecessary abstinence from meats. This part of the prophecy hath been exactly fulfilled; for it is as much the rule of the monks and nuns to abstain from meats as from marriage. Some never eat any flesh, others only of certain kinds, and on certain days. Frequent fasts are the rule, the boast of their order; and their carnal humility is their spiritual pride. So lived the monks of the ancient church; so live, with less strictness, perhaps, but with greater ostentation, the monks and friars of the Church of Rome: and these have been the principal propagators and defenders of the worship of the dead, both in former and in latter times. Here therefore the apostle hath pointed out two instances of the hypocrisy of the lying teachers, who should enjoin the worship of demons. Under the false pretence of holiness, they should recommend abstinence from marriage to the monks, friars, and nuns; and under the equally false pretence of devotion, they should enjoin abstinence from meats, to some men at all times, and to all men at some times. There is no necessary connection between the worship of demons and abstinence from marriage and meats. And yet it is certain that the great advocates of this worship have commanded both: and by this pretended purity and mortification have procured the greater reverence to their persons, and the readier reception of their doctrine: a proceeding this which the Spirit of God alone could have foreseen and foretold. 

Which meats God hath created to be received with thanksgiving — So that this Popish, monkish abstinence is as unworthy of a Christian, as it is unnatural to man. It is perverting the purpose of the Author of nature, and prohibiting the use of the creatures which he hath made, and given to be used of them who believe and obey the truth — Here the apostle intimates that only true believers have a covenant right to the creatures of God, though others may have a providential right. By those, however, who know the truth, he may chiefly intend those who are instructed to place religion not in such indifferent things as abstaining from marriage, or from certain meats, but in things more truly excellent and worthy of God, and who know that all meats are now clean, and therefore may be used with a pure conscience, and with thanksgiving flowing therefrom. For every creature of God — Fit for man’s food; is good — Lawful to be used, and nothing to be refused — αποβλητον, to be rejected, or cast away, either from peevishness, or a fancy that it is unlawful; if it be received with thanksgiving — Which is a necessary condition. For it is sanctified — That is, under the gospel all meats are made lawful to us; by the word of God — Allowing us to eat of every kind in moderation; and by prayer — To God, that he would bless us in the use of it. Observe, reader, the children of God are to pray for the sanctification of all the creatures which they use, and to give thanks for them: and not only the Christians, but even the Jews, yea, the very heathen, used to consecrate their table by prayer and praise. “What then,” says Bishop Newton, “can be said of those who have their tables spread with the most plentiful gifts of God, and yet constantly sit down and rise up again without suffering so much as one thought of the Giver to intrude upon them? Can such persons be reputed either to believe or know the truth?”

Verse 6-7
1 Timothy 4:6-7. If thou put the brethren in remembrance, &c. — ταυτα υποτιθεμενος τοις αδελφοις, suggesting these things to the brethren, concerning the lawfulness of all sorts of meats, and concerning the corrupt doctrines and practices which are to arise in the church; thou shalt be a good minister of Jesus Christ — And shalt act as may be expected from one who has been nourished up — From his very childhood; in the words of faith — Words laying a foundation for faith, and the means of producing it in men’s hearts; and good doctrine — True, genuine, gospel doctrine; whereunto — That is, to the knowledge of which, thou hast attained — So η παρηκολουθηκας may be properly translated. See Luke 1:3, where the same verb is rendered, having perfect understanding. It is a just remark of Macknight here, that, “If any prejudices, with respect to the distinction of meats, remained in Timothy’s mind, through the strictness of his education in the Jewish religion, the clear and express manner in which the apostle here asserted the lawfulness of eating all kinds of meats, must have entirely freed him from these pre-possessions.” But refuse profane and old wives’ fables — This, says Dr. Doddridge, “undoubtedly signifies Jewish traditions; and if they were such as those with which the rabbinical writers abound, nothing ever better deserved the name, they being not only the most incredible, but the most insipid and senseless tales anywhere to be met with.” In Bishop Newton’s opinion, however, the apostle intended here to signify, that all the things which the lying teachers would preach, during the above-mentioned apostacy, concerning the worship of angels, abstinence from meats, and the miracles said to be performed by the saints and their relics, in confirmation of the superstitions which they inculcated, are no better than profane and old wives’ fables, told to amuse children. And exercise thyself (the word γυμναζε, so rendered, is used in allusion to the exercises by which the contenders prepared themselves for the combats in the Grecian games) unto godliness — Train thyself up in holiness of heart and life with the utmost vigour and diligence.

Verse 8
1 Timothy 4:8. For bodily exercise profiteth little — That is, say Estius, Whitby, Doddridge, and some others, the exercises about which many are so solicitous, and in the pursuit of which they go through so many fatigues, namely, in preparing for and attending the public games, are but of little use, the best rewards of them being of a very transient and fading nature. Or by bodily exercise may be understood rather the mortifications which the Jewish fables were framed to recommend, and the austerities and labours of the Essenes and Pythagoreans, according to the rules and institutions of their sects: to which we may add, All the diligence that can be used in mere external duties, however laboriously and punctually performed, and with whatever degree of self-denial and punctuality, even although commanded of God, can be of little use to any man, separated from the devotion of the heart; and all inventions and observances merely human, must be still more useless and vain. The apostle, however, may be understood in a yet different sense. He had said in the preceding verse, Exercise thyself unto godliness; including in that term all the graces and virtues of the Christian life. He then adds, η γαρ σωματικη γυμνασια προς ολιγον εστιν ωφελιμος; literally, for bodily exercise profiteth a little; that is, the exercise of the body is of some use, increasing its health and strength; but godliness — In all its branches, namely, true, substantial, and practical godliness, the worship and service of God, by both the inward and outward man, the heart and life; is profitable for all things — Benefits a man in every respect; is useful to him in things temporal as well as spiritual, in his domestic and civil, as well as religious affairs and in all his relations and connections in the present world; having the promise of the life that now is, as well as of that which is to come — Christ having assured us that if we seek first the kingdom of God and his righteousness, things necessary shall be added unto us, Matthew 6:33. And moreover, that as he gives grace and glory, he will withhold no good thing from them that walk uprightly, Psalms 84:11. It is true these, and such like promises, do not ascertain to all who live in a godly manner, health, and wealth, and reputation; but they assure us that true piety and virtue have a natural tendency to promote our happiness even in this world, and indeed do promote it, not only in being attended with peace of mind, a conscience void of offence, a well-grounded and lively hope of future felicity, and communion with God, which is heaven begun on earth; but with protection in dangers, succour in temptations, support and comfort in troubles, with an assurance that all things which God may permit to happen to us, even poverty, reproach, affliction, and death, shall work together for our good.
Verses 9-11
1 Timothy 4:9-11. This — Concerning the advantage of godliness; is a faithful saying — A saying as important as it is true; and worthy of all acceptation — That is, of entire credit, and of the most earnest and continued attention and regard. For, therefore — On this account, because we are assured of the excellence and necessity of this godliness, and of the advantages attending it in time and in eternity; we both labour and suffer reproach — Take all manner of pains, and undergo all kinds of hardships, regarding neither wealth, nor honour, nor pleasure, nor any thing this world can offer; because we trust — ηλπικαμεν, we have trusted, and at present do trust, (the word denoting continuation of action,) in the living God — Rest on him for the performance of his promises, fully persuaded he will give the life and felicity he has promised; who is the Saviour of all men — Saving them from many evils, and supplying them with manifold mercies; preserving them in this life, and willing to save them eternally; but especially — In a more eminent manner, is he the Saviour of those that believe — Saving them from their sins here, and from the consequences of them hereafter. These things command and teach — For they are of infinite importance.

Verse 12-13
1 Timothy 4:12-13. Let no man despise thy youth — That is, let no one have reason to despise it, but conduct thyself with such gravity, wisdom, and steadiness, as, instead of exposing thee to contempt, will rather gain thee respect and reverence. In particular, be thou an example of the believers — A pattern worthy of their imitation; in word — In prudent and edifying discourse, whether public or private; in conversation — Greek, αναστροφη, in behaviour; in charity — Or love, rather, namely to God, his people, and all mankind; in spirit — In thy whole temper; in faith — In thy sincere and constant belief of, and adherence to, the truth as it is in Jesus; in thy profession of it, and faithfulness to thy trust in the execution of thy office. When faith is placed in the midst of several other Christian graces, it generally means fidelity, or faithfulness; in purity — Of heart and life. Till I come — To take thee along with me; give attendance to reading — Both publicly and privately. Study the Scriptures diligently, and read and expound them to the people, whose instructer thou art appointed to be. “Enthusiasts, observe this! expect no end without the means.” — Wesley. “Besides reading the Jewish Scriptures to the brethren in their assemblies for worship, after the example of the synagogue, Timothy was here directed to read these Scriptures in private likewise for his own improvement, (1 Timothy 4:15,) that he might be able to confute the Jews and Judaizers, who founded their errors on misinterpretations of them. Thus understood, the direction, as the ancient commentators observe, is a useful lesson to the ministers of the gospel in all ages. For if a teacher, who possessed the spiritual gifts, was commanded to read the Scriptures for improving himself in the knowledge of the doctrines of religion, how much more necessary is that help to those teachers who must derive all their knowledge of the gospel from the Scriptures, and who cannot, without much study, be supposed to know the customs, manners, and opinions alluded to in these writings.” — Macknight.

Verse 14
1 Timothy 4:14. Neglect not — Through omitting to exercise it to the full; the gift that is in thee — The word χαρισμα, here used, commonly denotes some spiritual gift conferred on believers in the first age, whether by an immediate effusion of the Holy Spirit, or by means of the imposition of the apostle’s hands. See Romans 1:10. By this it appears, that even the miraculous gifts might be improved; and that the continuance of them with individuals depended in a great measure upon the right temper of their minds, and upon their making a proper use of their gifts. Which was given thee by prophecy — By immediate direction from God, or in consequence of predictions uttered by those who had the gift of prophecy, pointing thee out as a person fit to be invested with the office of an evangelist, and called of God to it. As it appears, from 2 Timothy 1:6, that the gift here referred to was given to Timothy by the laying on of the apostle’s hands, we learn from hence, that in conferring the spiritual gifts, as well as in working miracles, the apostles were not left to their own prudence, but were directed by revelations from God, communicated to themselves or others. With the laying on of the hands of the presbytery — Whose hands, with those of Paul, were laid on Timothy at the time when he was set apart solemnly by prayer to the office of the ministry, and received the spiritual gift here spoken of. Probably the apostle first conferred on Timothy the gift by the laying on of his own hands, and then set him apart to his office by prayer, the elders joining with him, and laying on their hands to show their concurrence with him in the solemn work.

Verse 15-16
1 Timothy 4:15-16. Meditate on these things — On the instructions I have given thee, or the things mentioned 1 Timothy 4:13. True meditation implies the lively exercise of faith, hope, love, joy, as it were melted down together by the fire of God’s Holy Spirit, and offered up to God in secret. Give thyself wholly to them — On this passage Bengelius writes, He that is wholly in these things, will be little in worldly company, in other studies, in collecting books, shells, coins, wherein many pastors consume a considerable part of their lives. That thy profiting — Thy proficiency in knowledge and wisdom, holiness and usefulness; may appear unto all — To their edification and the honour of the gospel. Take heed unto thyself — To the state of thy own soul, thy growth in grace, the motives of thy actions, and thy whole spirit and conduct; and to thy doctrine — That it be true, important, and adapted to the state and character of thy hearers. Continue in them — In attention to all the preceding advices, and especially in this diligent care respecting both thy life and doctrine. For in doing this — With zeal, constancy, and perseverance; thou shalt both save thyself and those that hear thee — What a powerful argument is here suggested to engage ministers to preach the doctrines of the gospel with truth, zeal, fidelity, and diligence, and to set a proper example before their hearers! By thus faithfully discharging their duty, they will give satisfactory proof of the reality of their faith and love, and the sincerity of their obedience, and, persevering in this way, will save themselves eternally. In the mean time by their sound doctrine, and, edifying example, they will impress their hearers with such a just sense of the truth and excellence of Christianity, as to induce them also to believe and obey the gospel, so that they likewise will be saved in the day of the Lord Jesus. 

05 Chapter 5 

Verse 1-2
1 Timothy 5:1-2. Because it is the duty of ministers to reprove such of their people as err in principle or practice, and because the success of reproof depends, in a great measure, upon the manner in which it is given, the apostle here proceeds to direct Timothy in that important branch of his office. Rebuke not — Or rather, rebuke not severely, the phrase, μη επιπληξης, literally signifying, do not strike, and metaphorically, do not sharply reprove; an elder — Or aged man, as the word πρεσβυτερω here evidently signifies, being opposed to νεωτερους, the younger, in the following clause. So that it is not the name of an office, as it is 1 Timothy 5:17; 1 Timothy 5:19, but denotes simply one in advanced age; but entreat him as a father — Or as thou wouldst thy father in the like case; and the younger men — Who sin; as brethren — As if they were thy own brothers; that is, with kindness and affection, and not with a lordly, domineering contempt. The elder women as mothers — With respect and deference; and the younger as sisters, with all purity — With the strictest decorum in thy converse with them, and distance from every thing, in word or deed, that could have the least appearance of levity and wantonness, remembering how many eyes are upon thee, and how fatal any thing in thy conduct, which might bring the least blemish upon thy character, would be to the honour and success of thy ministry, and to the credit of the gospel and its professors.

Verse 3-4
1 Timothy 5:3-4. Honour — And endeavour honourably to support from the public stock; widows — Whose destitute circumstances recommend them as the certain objects of charity. According to the Greek commentators, the widows of whom the apostle speaks in this passage were aged women appointed by the church to instruct the young of their own sex in the principles of the Christian faith, and who, for that service, were maintained out of the funds of the church. This opinion is rendered probable by the apostle’s order to Timothy, (1 Timothy 5:9,) to admit none into the number of widows without inquiring into their age, circumstances, character, and qualifications, even as in ordaining bishops and deacons; who are widows indeed — Really such; that is, who are desolate, and neither able to maintain themselves, nor have any near relations to provide for them, and who are wholly devoted to God. But if any widow have children — Able to provide for her; or nephews — Rather grand-children, as εκγονα signifies; let them learn — Their children or descendants; first to show piety at home — Before the church be burdened with them; and to requite their parents — For all their former care, trouble, and expense; for that is good — καλον, decent, fair, and amiable, in the eyes of men; and acceptable before God — Who requires us, out of regard to his honour and favour, to attend carefully to the duties of those relations in which we stand to each other.

Verses 5-7
1 Timothy 5:5-7. Now she who is a widow indeed — Deprived of all support from her relations and friends. The apostle seems to allude to the signification of the word χηρα, rendered widow, which comes from χηρος, orbus, desertus, a person destitute, forsaken: and desolate — ΄εμονωμενη, reduced to solitude, having neither children nor grand- children to relieve her; trusteth in God — Having no one else to trust in; and continueth in supplications and prayers, &c. — Devotes herself wholly to the service of God, spending a great part of her time by day and night in devotion. But she who liveth in pleasure — Delicately, voluptuously, in elegant regular sensuality, though not in the use of any such pleasures as are unlawful in themselves. The original word σπαταλωσα, properly signifies, faring deliciously; is dead while she liveth — Both in respect of God, whom she does not serve, and in respect of her fellow-creatures, whom she does not benefit. She is spiritually dead, dead to true piety and virtue. These things give in charge — For they are things which concern Christians in all circumstances and relations of life, who are too ready to seek happiness in the pursuit of sensual pleasure; that they may be blameless — The gender of the word here rendered blameless shows that the Ephesian brethren, not the widows, were the persons to whom Timothy was to give these things in charge. Probably either the deacons, or Timothy’s hearers in general, were intended. Indeed, in so luxurious a city as Ephesus, widows could not be the only persons who were in danger of failing into such sensualities as the apostle had been warning them against.

Verse 8
1 Timothy 5:8. If any provide not — Food and raiment; for his own — Poor relations; and especially those of his own house — των οικειων, his own domestics, those relations who live in his own family, and consequently are under his eye; he hath denied the faith — Namely, by such a practice, which is utterly inconsistent with Christianity, which does not destroy, but perfects natural duties. Here we see, to disobey the precepts of the gospel, is to deny or renounce the faith of the gospel; from whence we infer, that the faith of the gospel includes obedience to its precepts; and is worse than an infidel — Dr. Whitby shows here, by very apposite citations, that the heathen were sensible of the reasonableness and necessity of taking care of their near relations, and especially of their parents, when reduced to poverty and want. But “what has this to do with heaping up money for our children, for which it is often so impertinently alleged? But all men have their reasons for laying up money; one will go to hell for fear of want, another acts like a heathen, lest he should be worse than an infidel!” — Wesley.

Verse 9-10
1 Timothy 5:9-10. Let not a widow be taken into the number — καταλεγεσθω, taken upon the list of those who are to be maintained by the church, and to attend upon the sick poor, and teach the young; under threescore years old — It might, on many accounts, and for very obvious reasons, be proper that this office should be committed only to persons of an advanced age, and such as laid aside all thoughts of marrying again. Having been — Neither a harlot nor a concubine; but the wife of one man — At a time; or having chastely confined herself to one husband while in the married relation, and not divorced him and married another. See note on 1 Timothy 3:2. Well reported of for good works — Of different kinds; if she have brought up children — Religiously and virtuously, her own, or others who had been committed to her care; if, in her more prosperous days, she manifested a generous and hospitable disposition; and lodged Christian strangers — Who were at a loss for necessary accommodations on their journeys; if she have washed the saints’ feet — Has been ready to do the meanest offices for them; if she have relieved the afflicted — This, and some of the other good works mentioned by the apostle, being attended with great expense, the poor widows, who desired to be taken into the number, cannot be supposed to have performed them at their own charges. “I therefore suppose,” says Macknight, “the apostle is speaking of female deacons, who had been employed in the offices here mentioned at the common expense; consequently the meaning of the direction will be, that in choosing widows, Timothy was to prefer those who formerly had been employed by the church as deaconesses, and had discharged that office with faithfulness and propriety. For since these women had spent the prime of their life in the laborious offices of love mentioned by the apostle, without receiving any recompense but maintenance, it was highly reasonable, when grown old in that good service, to promote them to an honourable function, which required knowledge and experience rather than bodily strength, and which was rewarded with a liberal maintenance.”

Verses 11-13
1 Timothy 5:11-13. But the younger widows refuse — Do not choose; for when they have begun to wax wanton against Christ — To whose more immediate service they had devoted themselves; they will marry — And, perhaps, to husbands who are strangers to Christianity, or at least not with a single eye to the glory of God, and so withdraw themselves from that service of Christ in the church which they were before engaged in. On the word καταστρηνιασωσι, rendered to wax wanton, Erasmus remarks, that it comes from στερειν, to pull away, and ηνια, reins, and that the metaphor is taken from high-fed brute animals, which, having pulled away the reins, run about at their pleasure. Le Clerc and some others translate the clause, who do not obey the rein. The apostle plainly means, that the younger widows, who had undertaken the office of teaching the young of their own sex, not being willing to continue under that restraint from marriage which they had laid on themselves by devoting themselves to the service of Christ, and which the nature of their office required, would marry, and desert his service. Having damnation — Condemnation rather, both from God and men; because they have cast off their first faith — Have deserted their trust in God, and have acted contrary to their first conviction, namely, that wholly to devote themselves to his service was the most excellent way; for their first faith here means that faithfulness to Christ which they had virtually plighted, when they took on them the office of teaching the younger women; for by marrying they put it out of their power to perform that office with the attention and assiduity which it required. And withal they learn to be idle — Slothful and negligent in the office they have undertaken, and instead of attending to the proper duty of their charge, wandering about, &c.; tattlers also — Greek, φλυαροι, triflers, foolish talkers, or talebearers; a vice to which women, who go about from house to house, are commonly much addicted; busy-bodies — Concerning themselves unnecessarily and impertinently in the affairs of others; speaking things which they ought not — Things very unbecoming.

Verses 14-16
1 Timothy 5:14-16. I will therefore that the younger women — Or widows rather, (concerning whom only the apostle is here speaking,) marry — Instead of thinking to intrude themselves into a situation for which they are generally so unfit. From this command it is evident, that under the gospel second marriages are lawful both to men and women, and that abstaining from them is no mark of superior piety. It is true the apostle, in his first epistle to the Corinthians, advised all who had the gift of continency to remain unmarried; not, however, because celibacy is a more holy state than marriage, but because in the then persecuted state of the church, a single life was more free from trouble and temptation. See 1 Corinthians 7:9; 1 Corinthians 7:26; 1 Corinthians 7:32-39. Give no occasion to the adversary, &c. — To reproach the gospel on account of the bad behaviour of those who profess it. For some widows have already turned aside after Satan — Who has drawn them from Christ. He means that some of the widows employed by the church as teachers, had, through the temptations of Satan, deserted their station in the church, and, by marrying, incapacitated themselves for continuing in the excellent office they had engaged in. If any man or woman that believeth have poor widows — Nearly related to them; let them relieve them — If they are able; and let not the church be charged — Or burdened, with maintaining them; that it may relieve them that are widows indeed — That have no friends able to support them, and who, if the church did not grant them aid, would be entirely destitute.

Verse 17-18
1 Timothy 5:17-18. Let the elders that rule well — Who approve themselves faithful stewards of all that is committed to their charge; be counted worthy of double honour — A more abundant provision, seeing that such will employ it all to the glory of God. As they were the most laborious and disinterested men who were put into these offices, so, whatever any one had to bestow, in his life or death, was generally lodged in their hands for the poor. By this means the churchmen became very rich in after ages. But as the design of the donors was the general good, there was the highest reason why it should be disposed of according to their pious intent. Especially they who labour — Diligently and painfully; in the word and doctrine — That is, in preaching and teaching. For the Scripture saith, &c. — See on 1 Corinthians 9:9.

Verse 19-20
1 Timothy 5:19-20. Against an elder — Or presbyter; do not even receive an accusation — Unless it is offered to be proved by two or three credible witnesses — By the Mosaic law a private person might be cited (though not condemned) on the testimony of one witness. But St. Paul forbids an elder to be even cited on such evidence, his reputation being of more importance than that of others. Them that sin — Namely, openly and scandalously, and are duly convicted; rebuke before all the church, that others also may fear — To commit the like offences.

Verse 21
1 Timothy 5:21. I charge thee before God, &c. — He refers to the last judgment, in which we shall stand before God, and Christ, and his elect — That is, holy, angels — Who are the witnesses of our conversation. The apostle looks through his own labours, and even through time itself, and seems to stand as one already in eternity; that thou observe these things without preferring, &c. — προκριματος, prejudging. The word signifies a judgment formed before the matter judged hath been duly examined; doing nothing by partiality — For or against any one; Greek, κατα
προσκλισιν, literally, a leaning to one side, through favour arising from private friendship or affection.

Verses 22-25
1 Timothy 5:22-25. Lay hands suddenly — And rashly; on no man — That is, appoint no man to church offices without full trial and examination: otherwise thou wilt be accessary to, and accountable for, his mis-behaviour in his office. Neither be partaker of other men’s sins — As thou wilt certainly make thyself, if thou be the means of bringing those into the ministry whom thou mightest have discovered to be unfit for that office. Keep thyself pure — Free from all such blameworthy practices, and from the blood of all men. Some men’s sins are open — Or manifest; beforehand — Before any strict inquiry be made; going before to judgment — Leading a person immediately to judge them unworthy of any spiritual office; and some men they — Their sins; follow after inquiry has been made — Or are not discovered perhaps till after their ordination. For which reason no one ought to be appointed to sacred offices hastily. Likewise the good works — And good qualities; of some are manifest beforehand — Before any particular inquiry be made; they are evident to all. Such therefore may he admitted to sacred offices without much examination; and they — Those good works and good qualities; that are otherwise — That remain concealed under the veils that humility spreads over them; cannot be entirely hid long — From thy knowledge, and must recommend such silent and reserved Christians both to thy esteem, and that of those who are intimately acquainted with them. 

06 Chapter 6 

Verse 1-2
1 Timothy 6:1-2. Because the law of Moses (Exodus 21:2) did not allow Israelites to be made slaves for life, without their own consent, it seems the Judaizing teachers, with a view to allure slaves to their party, encouraged them in disobeying the commands, of their masters. This doctrine the apostle condemns here, as in his other epistles, (1 Corinthians 7:20-22; Colossians 3:22,) by enjoining Christian slaves to obey their masters, whether believers or unbelievers. Let servants — Or slaves, rather; (see on Ephesians 6:5, and Colossians 3:22;) under the yoke — Of heathen masters; count them worthy of all honour — All the honour due from a servant to a master, and show it by their obedience and respectful behaviour. That the name of God — God himself; and his doctrine — The doctrine of the gospel; be not blasphemed — That is, evil spoken of, as tending to destroy the political rights of mankind. And they that have believing masters — Which for any to have is a great privilege; let them not despise them — Pay them the less honour or obedience; because they are brethren — In Christ, believers; and in that respect on a level with them. They that live in a religious community know the danger of this, and that greater grace is requisite to bear with the faults of a brother than of a man of the world, or even of an infidel. But rather do them service —
Serve them so much the more diligently; because they are faithful — Or believers, as πιστοι may be rendered; and beloved — Of God; partakers of the benefit — The common salvation. “Instead of encouraging slaves to disobedience, the gospel makes them more faithful and conscientious. And by sweetening the temper of masters, and inspiring them with benevolence, it renders the condition of slaves more tolerable than formerly. For, in proportion as masters imbibe the true spirit of the gospel, they will treat their slaves with humanity, and even give them their freedom, when their services merit such a favour.” — Macknight. These things teach and exhort — Thus Paul the aged gives young Timothy a charge to dwell upon practical holiness. Less experienced teachers are apt to neglect the superstructure, while they lay the foundation. But of so great importance did St. Paul see it to enforce obedience to Christ, as well as to preach faith in his blood, that after urging the life of faith on professors, (1 Timothy 6:12,) he even adds another charge for the strict observance of it, 1 Timothy 6:13, &c.

Verses 3-5
1 Timothy 6:3-5. If any man teach otherwise — Than strict, practical holiness, in all its branches; and consent not to wholesome words — υγιαινουσι λογοις, literally, healing, or healthful words, words that have no taint of falsehood, or tendency to encourage sin; and the doctrine which is according to godliness — The sole design and direct tendency of which is to make people godly, and to promote the glory of God, while it secures the salvation of men; he is proud — Greek, τετυφωται, puffed up; which is the cause of his not consenting to this doctrine; knowing nothing — As he ought to know; but doting — Greek, νοστων, being sick, or distempered in his mind; about questions — Dotingly fond of disputes; an evil, but common disease, especially where practice is forgotten. Such contend earnestly for singular phrases and favourite points of their own; but every thing else, however like the preaching of Christ and his apostles, is all law and bondage, and carnal reasoning. And strifes of words, whereof cometh envy — Of the gifts and success of others; contention for the pre- eminence. Such disputants seldom like the prosperity of others, or to be less esteemed themselves; railings — βλασφημιαι, evil speakings, against those that differ from them; evil surmisings — Or unjust suspicions easily entertained against others; it not being their way to think well of those that hold opinions different from theirs. Perverse disputings —

Carried on contrary to conscience, by men wholly corrupted in their minds, and destitute of the truth — Of the knowledge of, and faith in, the true doctrine of the gospel; supposing that gain is godliness — That what promises the greatest gain is the most worthy of their pursuit; or who reckon whatever produces most money to be the best religion. A far more common case than is usually supposed. From such withdraw thyself — Shun all society with them.

Verses 6-10
1 Timothy 6:6-10. But godliness — The genuine fear and love of God, and obedience to his will; with contentment — The inseparable companion of vital piety; is great gain — Brings unspeakable profit in time as well as in eternity, and indeed is the only true abiding gain; for all other gain is perishing. For we brought nothing into this world — But were thrown naked upon the indulgent provision which our gracious Creator has been pleased to make for us; and it is certain — Whatever treasures insatiable avarice may amass; we can carry nothing out — But must, in a little time, return to the dust, stripped of all. To what purpose then do we heap together so many things? O let us remember one thing is needful, and let us, above all things, take care to ensure that. And having — While we continue in this transitory and uncertain life; food and raiment — Or food and coverings, rather; the word σκεπασματα comprehending not only clothes, but lodgings; (it signifies indeed coverings of every sort;) let us be therewith content — And not seek, with restless solicitude, the great things of this world, which are often of short continuance, and of a precarious as well as an unsatisfying nature. But they — Who, not content with these; (which are all that a Christian needs, and all that his religion allows him to desire;) will be rich — Who desire to be so, and resolve to use every means in order thereto; fall — Headlong; into temptation — Or trial, frequently great, peculiar, and distressing; and a snare — Which entangles them in sin and misery; and into many foolish and hurtful lusts — Or desires, which have no reason whatever in them, and which not only sink men below the dignity of their nature, but prove the occasion of much further mischief, yea, drown men in destruction here, and eternal perdition hereafter. “In this admirable picture the apostle represents men who are actuated by the desire of riches, and with the lusts excited by the possession of them, as pursuing, to the utmost verge of a precipice, those shadowy phantoms which owe all their semblance of reality to the magic of the passions, which riches, and the desire of them, have excited in their minds; and as falling into a gulf, where they plunge so deep that they are irrecoverably lost.” For the love of money — Commonly called prudent care of what a man has; is the root — Or source; of all — Of every kind of; evil — Of sin and misery consequent thereon, in various respects. “The pernicious influence of this vice hath been taken notice of, and painted in striking colours, by moralists and poets, even among the heathen. But none of them have drawn the picture with such skill and effect as the apostle hath done in this and the preceding verse; where he hath set forth, in the strongest colouring, and with the fewest words, the deformity of the passion, and the evils which it produces, both in the bodies and in the minds of those who indulge it.” — Macknight. Which, while some have coveted after — Greek, ορεγομενοι, reaching out to, or eagerly coveting; have erred — απεπλανηθησαν, have wandered far from the faith, or have wholly missed the mark. Indeed they aimed not at faith, but at something else; and pierced themselves through — Or all round, as περιεπειραν properly signifies; have stabbed themselves, as it were, from head to foot on all sides, so as to be like a person wholly covered with wounds; with many sorrows — Arising from a guilty conscience, tormenting passions, desires contrary to reason, religion, and one another. How cruel are worldly men to themselves!

Verse 11-12
1 Timothy 6:11-12. But thou, O man of God — Whatever all the world else do; (a man of God is either a prophet, a messenger of God, or a man devoted to God, a man of another world;) flee — As from a serpent, instead of coveting these things, and follow after righteousness — Truth, justice, mercy, with all their proper fruits; godliness — Sincere and fervent piety, implying devotedness to God, in heart and life, and a conformity to his image; faith — In all its branches, especially as having the perfections of God, and the truths and promises of his word for its object, implying an evidence of things not seen, and an earnest of things hoped for, with fidelity as to every trust committed to thee. This faith is the foundation of righteousness, the support of godliness, the root of every grace of the Spirit; love — To God and all mankind, friends or enemies, and especially to all the saints. This the apostle intermixes with every thing that is good: he, as it were, penetrates whatever he treats of with love, the glorious spring of all inward and outward holiness. Patience — Under all afflictions coming immediately from the hand of God; meekness — Under all provocations proceeding from man through God’s permission. Fight the good fight of faith — Greek, αγωνιζου τον καλον αγωνα, agonize the good agony, or, maintain the good combat: the words, with those that follow, are plainly agonistical, and refer to the eagerness with which they who contended in the Grecian games struggled for, and laid hold on the crown; and the degree to which the presence of many spectators, or the cloud of witnesses, animated them in their contests. Some would translate the clause, Exercise the good exercise; but the word exercise does not, by any means, express the force of αγωνα, which always supposes an opponent to be resisted. Lay hold on eternal life — The prize just before thee; whereunto thou art also called — By the gospel and the grace of God; and — In pursuance thereof; hast professed, &c. — Or, rather, hast confessed; a good confession — Probably at his baptism or ordination, or perhaps at both; before many witnesses — Who were present on that solemn day, when thou wast dedicated entirely and irrevocably to the service of God, of Christ, of his church, and all mankind.

Verses 13-16
1 Timothy 6:13-16. I give thee charge, &c. — See note on 1 Timothy 5:21; in the sight — In the presence; of God — Whose eye is upon us both; and who quickeneth all things — Who is the source of life, natural, spiritual, and eternal, and therefore is able to raise those from the dead that suffer for him: a suitable, though oblique intimation, that should Timothy, after the example of his great Lord, sacrifice his life to the honour of his profession, God, who raised Christ from the dead, would raise him. See 2 Timothy 2:3; 2 Timothy 2:10-12. The earnestness and solemnity with which the apostle addresses Timothy on this occasion, did not proceed from any suspicion of his fidelity as a minister, but from his own deep sense of the importance of the truths which Timothy was to confess and maintain. Hence the ministers of the gospel may learn that these truths ought to be often and earnestly insisted on by them in their public discourses. And before — In the presence of; Jesus Christ, who before Pontius Pilate witnessed a good confession — This was made by our Lord most explicitly before Caiaphas and the Jewish council, when, being asked whether he was Christ, the Son of the Blessed, he acknowledged that he was; and added, Ye shall see the Son of man sitting on the right hand of power, &c, Mark 14:61-62. This confession was adhered to by our Lord in the presence of Pilate, when he acknowledged himself the King of the Jews, John 18:33; John 18:37; that is, acknowledged that he was Messiah the prince, and suffered death rather than conceal or retract it. And the apostle calls it a good confession, because all our hopes of salvation are built upon the truth of it. That thou keep this commandment — That thou observe whatsoever I have enjoined thee, or, that thou keep the doctrine which I have committed to thee; without spot — Without adding to it, detracting from it, concealing or misrepresenting any part of it; and unrebukable — So that no one may have cause to find any fault with thee, or reprove thee for thy neglect; till the appearing of our Lord Jesus Christ — Till he shall call thee hence by death; or the meaning of the exhortation is, that Timothy, by keeping the doctrines and precepts which the apostle had committed to him without spot, was to hand them down pure to his successors in the ministry, and thereby to contribute his part toward preserving them in the world till Christ’s second coming. Which appearing, in his appointed time — (The power, the knowledge, the revelation of which remain in his own eternal mind;) he shall show — In the most awful and conspicuous manner; who is the blessed and only Potentate — Before whom no other name or power is worthy of being mentioned; the King of kings, and Lord of lords — These titles the apostle gave to God, because all who have dominion, whether in heaven or on earth, have it from God, and are absolutely subject to him. The eastern princes affected these titles very improperly, being weak, mortal men: the true King of kings, and Lord of lords, who hath the fates and lives of all the monarchs on earth entirely in his hands, is alone worthy of them. Who only hath — Underived and independent; immortality — Life without beginning and without ending; and as this implies immutability, he only is immutable, as well as immortal; whence he is called, (Romans 1:23,) αφθαρτος θεος, the incorruptible, or immutable God, as also 1 Timothy 1:17. Every other being, angel or man, that hath life without end, hath it by his gift. Dwelling in the light which no man can approach unto — Which is absolutely inaccessible to mortals, and probably also to angels. Whom no man hath seen, nor can see — With bodily eyes; yet there is a sense in which the pure in heart shall see God, in the future and eternal state: yea, shall see him as he is, Matthew 5:8; 1 John 3:2. To whom be honour, &c. — Ascribed by every intelligent being in the universe, through eternal ages.

Verses 17-19
1 Timothy 6:17-19. What follows seems to be a kind of postscript. Charge them that are rich in this world — Rich in such beggarly riches as this world affords. For the clause, εν τω νυν αιωνι, seems evidently to be added to extenuate the value of riches, which extend only to this transitory and precarious world, and cannot attend us into the other; nor, if they did, could at all influence our happiness there; that they be not high-minded — That they do not think better of themselves on account of their money, or any thing it can purchase. But, alas! who regards this advice? Nor trust in uncertain riches — Which they may lose in an hour, either for happiness or defence. Those who place their happiness in the enjoyment of sensual pleasure, or in the possession of the conveniences and elegancies of life, naturally trust to their riches for their happiness, because by their money they can procure these things; and thus they become dead to all sense of their dependance on God and his providence for their happiness. But in the living God — All the rest is dead clay; who giveth us — As it were, holding them out in his hand; richly — Freely, plentifully; all things — Which we have; to enjoy — As his gift, in him and for him. When we use them thus, we do indeed enjoy all things. That they do good — Make this their daily employ; that they be rich — That they abound; in good works — To their utmost ability; ready to distribute — Singly, to particular persons; willing to communicate — To join in all public works of benevolence and beneficence. These advices clearly show that there was not, at this time, a community of goods among Christians in general: for in that case there could have been no room for the exhortation here given, and the distinction on which it is founded. Laying up in store for themselves a good foundation — Hereby manifesting the truth of their faith in Christ, and in the promises of his gospel, and the genuineness of their love to God and mankind, and thereby proving that they are united to Christ, and made heirs through him of the heavenly inheritance; and, by bringing forth these fruits of righteousness, obtain for themselves, from the free mercy of God in Christ, an everlasting and abundant reward; that they may lay hold on eternal life — This cannot be done by alms-deeds, or any good works that we can perform; which are all so defective, that they have need of a pardon, instead of being sufficient to procure for us eternal life. They, however, when performed, as here directed, both manifest the reality of our grace, and come up for a memorial before God, Acts 10:4; and while they are, through Christ Jesus, to the praise and glory of God, (Philippians 1:11,) shall assuredly meet with an ample recompense from Him who is not unfaithful to forget that work and labour of love which his children thus show to his name, Hebrews 6:10; Galatians 6:9.

Verse 20-21
1 Timothy 6:20-21. To conclude all: O Timothy, keep that which is committed to thy trust — The original expression, την παρακαταθηκην φυλαξον, is, literally, guard the deposite; namely, the purity of gospel doctrine, with the dispensation of which thou art intrusted; avoiding profane and vain babblings — See 1 Timothy 1:4; 1 Timothy 4:7; and oppositions of science falsely so called — Such philosophical disquisitions and debates, as both contradict one another, and were contrary to the truth, though reckoned high points of knowledge. Though it is not certain that the name of Gnostics, or the knowing men, was used in the church so early to denominate a distinct sect, yet it is highly probable that they who opposed the apostle made extraordinary pretences to knowledge, and this text seems sufficient to prove it. Indeed, most of the ancient heretics were great pretenders to knowledge. Which knowledge, some teachers professing to have attained, (1 Timothy 1:6-7,) have erred concerning the faith — Have departed from the true Christian doctrine, some entirely forsaking it, and others corrupting it with gross adulterations. Grace be with thee — To guide, in all things, thy judgment and thy conduct. This epistle being chiefly designed for Timothy’s own use, no salutations were sent to any of the brethren at Ephesus. 

